chapter eight

8:1 In those days, since there was again a large crowd and they had nothing to eat, Jesus called His disciples and said to them,  {evn (pd)--evkei/noj (a-ddf-p) those--h` h`me,ra (n-df-p)--pa,lin (ab) denotes repitition, again, once more--polu,j (a--gm-s) great in number, large--o;cloj (n-gm-s)--eivmi, (vppagm-s) genitive absolute clause--kai, (cc)--mh, (qn)--e;cw (vppagm-p) did not have--ti,j (aptan-s) what, which--evsqi,w (vsaa--3p) they might eat--proskale,w (vpamnm-s) having summoned--o` maqhth,j (n-am-p)--le,gw (vipa--3s) he=Jesus--auvto,j (npdm3p) to the disciples}

8:2 "I feel compassion for the people because they have remained with Me now three days and have nothing to eat.  {splagcni,zomai (vipn--1s) 12X, to have sympathy for, to feel pity, mercy, or compassion--evpi, (pa)--o` o;cloj (n-am-s) the crowd--o[ti (cs) causal--h;dh (ab) now, by this time, already--h`me,ra (n-nf-p)--trei/j (a-cnf-p)--prosme,nw (vipa--3p) to be steadfast, to remain or stay with someone--evgw, (npd-1s) with Me--kai, (cc)—ouv (qn)--e;cw (vipa--3p) they do not have--ti,j (aptan-s) what, which, that which; interrogative acts almost as indefinite, anything--evsqi,w (vsaa--3p) they might eat}

8:3 "If I send them away hungry to their homes, they will faint on the way; and some of them have come from a great distance."  {kai, (cc) and, now--eva,n (cs) 3rd class cond.--avpolu,w (vsaa--1s) to let go, send away, dismiss--auvto,j (npam3p) them, the people--nh/stij (a--am-p) 2X, one lacking food, one not eating, hungry—eivj (pa) into--oi=koj (n-am-s) home--auvto,j (npgm3p) of them--evklu,w (vifp--3p) 5X, to be physically or emotionally exhausted, to give out, to lose heart, to faint—evn (pd)--h` o`do,j (n-df-s) on the way, on the trip home--kai, (cs)--ti.j (apinm-p) indef. some--auvto,j (npgm3p)--avpo, (pg) from--makro,qen (ab^ap-gn-s) adv. as adj. from far away, from a distance--h[kw (vira--3p) to be somewhere, to have come, have arrived}

Exposition vs. 1-3

1. Although Mark does not mention it, Jesus and the disciples are still in largely Gentile territory within the boundaries of the Decapolis.

2. He has remained outside the strict boundaries of Israel for what has to be a time that is measured in months, and this event serves as the culmination of that period.

3. He will remain there until the next geographic note Mark provides in verse 10, when He will cross the Sea of Galilee to the west, and will be confronted immediately by the hostile religious leaders again.  Mk. 8:10-11

4. Although Mark does not mention any public teaching during this tour of Gentile territory, it seems unlikely that during this time when He was doing many miracles that He would not have also provided instruction about the Kingdom.

5. However, it is evident that public teaching was not the purpose of this tour; the purpose was more private instruction for His disciples, and giving them an object lesson in the fact that they would be taking His message beyond the boundaries of Israel  Matt.  28:18-20

6. Nevertheless, Jesus was doing a great number of miracles during this time (Matt. 15:30-31), for which the crowds have recently offered their own form of praise.  Mk. 7:37

7. However, there is no actual mention of teaching, so it must be inferred at best; additionally, there is no mention of any response to any teaching, only response to the miracles.

8. It is evident that the ministry of Messiah (and the benefits that His ministry provided) are now being shared with Gentile audiences.

9. While some interpreters see a large wave of public acclaim as meaning that these people embraced the message of Jesus, such cannot be conclusively proven from the text.

10. In fact, there is no mention in any of the gospel accounts of large numbers of Gentiles accepting His teachings and turning to Him for salvation.

11. Like their Jewish counterparts, these people seem to have been more focused on the miracles and healings, and do not seem to have come to an understanding of who Jesus is.

12. Although moving His ministry to a more predominantly Gentile region does indicate that the dogs were sharing in the crumbs that fell from the table (Mk. 7:28), there is no proof that the message met with widespread acceptance in the Decapolis.

13. Because the similarity of what is recorded in chapter 8 to the first feeding of the 5000 is so strong, the dominant critical opinion is that there was only one feeding, which eventually morphed into a history of two feedings.

14. However, this is evidently incorrect for a number of reasons that are found both in the text itself and in Mark’s purpose for writing.

15. The two events are certainly similar in their recorded form, since both chronicle the feeding of a multitude with very basic (peasant) food in an isolated area.

16. In both accounts, Jesus Christ blesses the food, distributes the food to the disciples, who then distribute the food to the crowd.

17. In both accounts, the masses of people eat until they are satisfied, and the disciples gather up what remains.

18. However, this cannot be a single story that somehow ended up with two incarnations for the following reasons:

a. The use of the adverb pa,lin (palin—again) in verse 1 points the reader to an earlier situation with which Mark expects the reader to be familiar. 

b. In the first feeding, the crowd comes from Jewish territory, follows Jesus, and is fed on the same day; this feeding is clearly the culmination of multiple days of ministry.  Mk. 8:2

c. The numbers of the crowds are different in both Matthew’s and Mark’s account, with Matthew making it explicit that there were women and children present as well.  Matt. 15:38; Mk. 8:9

d. The numbers of containers that were gathered following both feedings are clearly different.  Matt. 14:20, 15:37; Mk. 6:43, 8:8

e. The first event is clearly placed in the springtime, based on the observations of Matthew, Mark, and Luke, who all record the fact that a lot of green grass was present; this is consistent with John’s account that Passover was at hand.  Jn. 6:4

f. This second account mentions no grass at all, only bare ground, which would suggest that this event occurred several months later.  Mk. 8:6

g. The indisputable fact that Jesus Himself reminds the disciples of the fact that both events had occurred clearly requires two different events.  Mk. 8:18-21

h. Lastly, this Gentile location clearly extends the mission of Messiah beyond Israel, and fulfills literally what the Syrophoenician woman said about the dogs gaining a share in the children’s bread. 

19. Therefore, this event must be understood as Mark’s record of a second feeding that was provided for a predominantly Gentile audience.

20. As the story is introduced in verse 1, the reader is informed that large crowds had come out to see Jesus, which Matthew also makes explicit in his account.  Matt. 15:30

21. The introductory phrase in those days is likely designed to connect what follows with the events that occurred following the healing of the deaf mute man.

22. The genitive absolute phrase being a large crowd, not having anything to eat may be understood as having a temporal force (when this happened), or a causal force (because this happened). 
23. In either case, the adverb pa,lin (palin—again) serves to inform the reader that Mark is recording a second event that was similar to a preceding circumstance; therefore, one would be correct in comparing and contrasting the two very similar accounts.
24. In this instance, there is no mention of how the crowds came to be with Jesus and the disciples in an uninhabited region; in the first account, we are told explicitly how the crowds came to be where Jesus was.  Mk. 6:33
25. Given what Mark has mentioned about healings in Gentile territory (Mk. 7:29,32), and what we know of the previous healing of the demoniac (and the command to disseminate that information Mk. 5:19-20), it is not surprising that crowds would have come out to see Him once they heard that He was in the area.
26. Again, the emphasis of the crowds seems to have been the miraculous things that Jesus was doing, which has prompted them to remain in His vicinity for a number of days.

27. Although we are not told what the crowds did for food and water during that time, Jesus does not seem to become concerned until the third day, when He has determined to bring the public event to a close.

28. On the first occasion, the disciples appear to approach Jesus first, essentially demanding that He dismiss the crowds and get rid of them.  Matt. 14:15; Mk. 6:35-36; Lk. 9:12

29. On this occasion, it appears that Jesus takes the initiative and summons the disciples to inform them of His plans.  Matt. 15:32; Mk. 8:1

30. On the first occasion, Jesus’ compassion is mentioned in passing, but on this occasion Jesus specifically informs the disciples of His compassion and His reasoning.

31. Jesus’ compassion for the multitudes at the first feeding was based on their lack of spiritual guidance, since they were suffering under a religious system that did not provide for their spiritual needs.  Mk. 6:34

32. On this occasion, Jesus’ compassion is the result of His recognition of their physical needs, which He recognizes as arising from their level of commitment and loyalty to Himself.

33. This is not to say that they were committed and loyal to the message; it is to say that they demonstrated some significant tenacity and determination to remain in an uninhabited region for the time they did.

34. Their level of determination is certainly in contrast to the actions of the religious leaders of Israel, who were actively seeking to undermine and persecute Jesus.

35. There does not appear to be any reason to attribute Jesus’ actions to anything the crowds did (like complaining about the lack of food or water); rather, Jesus recognized what the situation was and addressed it for them.

36. Jesus’ actions here are consistent with what we know of God’s nature, and His willingness to provide for the needs of people without them having to ask.  Matt. 6:8,32

37. Jesus Christ provides His explanation to the disciples by specifically providing three reasons for what He is about to do.

a. The first is that they had faithfully remained with Him for three days.

b. The second is that they had exhausted whatever supplies they had during that time.

c. The third is that to send them away would force some unnecessary hardship on those that had come from far away.

38. Jesus concludes His reasoning in verse 3 with a third class condition (if I send them away hungry), which indicated that He had the power to send them away hungry, or to provide for them.

39. He clearly articulates the fact that the people would face some potentially severe problems if they had to travel any significant distance to get back to their homes.

40. Although the phrase avpo. makro,qen (apo makrothen—from afar, from a distance) does not require people to have come from outside the boundaries of the Decapolis, it does suggest that Jesus believed that even a day or two journey was too much to expect after three days of minimal provision.
41. Although it is evident that the parallels between the feeding of the five thousand and this event are unmistakable, it is equally clear that the disciples are still being presented as spiritually insensitive in this account, as will be seen in their reaction to Jesus.

42. One might be tempted to ask why Mark presents the disciples as being spiritually dull and lacking comprehension in spite of all that they have seen and experienced.

43. His purpose is to encourage his readers with the reality that these were very imperfect men, somewhat hard of heart, and slow to grasp the spiritual realities of the kingdom.

44. Therefore, they had to be taught the same things on more than one occasion, they had to learn to overcome their preconceived notions, they had to shed the theological baggage that they shared with many of their contemporaries, and this was a process.

45. This should be quite encouraging to any imperfect students of doctrine, who may exhibit similar folly to that of the disciples, but who desire to fulfill the plan of God in spite of their weaknesses and foibles.

8:4 And His disciples answered Him, "Where will anyone be able to find enough bread here in this desolate place to satisfy these people?"  {kai, (ch)--avpokri,nomai (viao--3p) responded, answered--auvto,j (npdm3s) to Jesus--o` maqhth,j (n-nm-p)--auvto,j (npgm3s) His--o[ti (cc) introduces content of their response--po,qen (abt) interrogative, from what place, from where--ou-toj (apdam-p) these, these people--du,namai (vifd--3s) to be able--ti.j (apinm-s) someone, anyone--w-de (ab) here, in this place--corta,zw (vnaa) comp.infin. to fill with food, to satisfy--a;rtoj (n-gm-p) lit. from bread, with breads--evpi, (pg) used with genitive to mark position and answer the question, where?--evrhmi,a (n-gf-s) 4X, an uninhabited region, normally with sparse vegetation}

8:5 And He was asking them, "How many loaves do you have?" And they said, "Seven."  {kai, (ch)--evrwta,w (viia--3s) to ask a question, to make a request, note imperfect--auvto,j (npam3p) them, the twelve--po,soj (a-tam-p) interrog. adj. pertains to quantity, how many, how much--e;cw (vipa--2p) you all have--a;rtoj (n-am-p) breads--o` (dnmp) d.a. functions as demonstrative these--de, (ch) but, now--ei=pon (viaa--3p) they said--e`pta, (apcam-p) seven}
Exposition vs. 4-5

1. The disciples respond to Jesus’ compassion with their normal lack of understanding, which some have argued that they would not have done if they had already seen the miraculous feeding of a multitude.

2. However, in spite of the fact that some want to make excuses for the disciples, it is clearly Mark’s intention to present them in their spiritually dull glory.

3. It should be evident that once they witnessed the multiplication of bread and fish on the first occasion, they should have recognized that Jesus was not limited by lack of physical provisions.

4. However, Mark has already emphasized the fact that they had not gained any insight from the incident of the loaves.  Mk. 6:52

5. Their response here simply reinforces the view that the disciples had a certain amount of scar tissue and were hardened in their hearts.

6. As we will see in the near future, Jesus Christ will strongly rebuke His disciples for failing to learn from repeated manifestations of His glory.  Mk. 8:18-21

7. By this point, there is probably some palpable tension between Jesus and the disciples, since He is getting tired of their spiritual insensitivity, and they are likely getting tired of Him pushing them.

8. Although it may not have been as sarcastic as their response in the springtime, the question with which the disciples respond likely betrays a certain amount of sarcasm.
9. Mark’s account suggests that the group responded as a whole, with their response coming in the form of an incredulous question. 

10. As we have noted previously, the disciples did not resist the temptation to express their dissatisfaction with Jesus, which they certainly felt with Him from time to time.  Mk. 5:31, 6:37

11. While it is evident that they did not exhibit the same level of exasperation as that they previously had, their response does indicate that they see no possible, rational way of providing food for so many people.

12. Even at this point in His ministry, which is likely only a few months from the final visit to Jerusalem, the disciples are clearly bound by their rational thinking and have not really embraced the necessity of faith.

13. Even though Jesus Christ has made it plain that He does not consider it proper to send the crowd away without feeding them, the disciples make it plain that, in their minds, He clearly does not have any other option.

14. The impossibility of the situation is based on two things in their thinking; the first is the desolate and uninhabited nature of the region in which they find themselves, and the second is the number of people that need to be fed.

15. The tone and phrasing of their question is such that they think that they have proven to Jesus that this is an impossible situation, which no one could be expected to address.

16. It is clear from what follows that the disciples have forgotten (ignored) what had happened previously, when they made no effort to cooperate with Jesus by even checking to see what provisions were available.

17. They see the lack of human ability (anyone able), their current location (here, in the desert), and the amount of food necessary (breads to satisfy) as proof of the fact that their view is the correct one.

18. In their thinking, this question proves that this cannot be done, since the question calls for the answer that there is no place from where they could get enough bread.

19. However, their very question should have reminded them of the feeding of the 5000, since they had expressed a similar line of reasoning on that occasion.  Mk. 6:37; Jn. 6:5-7

20. Unlike the crowds that flocked to Jesus specifically to see Him perform miracles, the disciples are blind to the fact that He can intervene at any time and provide what is needed.

21. This is based on the fact that they did not fully understand His person at this point, they do not recognize His divine nature, and still believe that He has only limited abilities.

22. Their use of the indefinite pronoun ti.j (tis—someone, anyone) effectively eliminates even Jesus from being able to get enough bread to feed the masses.
23. Matthew’s account phrases their question in a slightly different way, which indicates that they understood that Jesus was placing the responsibility for feeding the masses on them.  Matt. 15:33

24. This is so similar to the events that led up to the earlier feeding that the disciples have no real excuse for not seeing these obvious parallels.

25. Once again, Jesus is undeterred, as He responds to their unbelief with the exact question that He had asked them some months earlier.  Mk. 6:38

26. There is little doubt that Jesus is resigned to the fact that these men are not getting it at the level that they should be this time, and simply ignores their objection and inquires about what is on hand in terms of supplies.

27. On the first occasion, Jesus commanded them to go away and find out what was available; however, on this particular occasion, for some reason, they already know exactly what is available to them.

28. His question forced them to at least exercise some diligence before they threw their hands up and declared that this was all impossible.

29. This provides a good lesson for all believers, who should recognize that God is not pleased when His children walk in unbelief, and will not even make the most basic efforts to comply with His plan.  Heb. 10:38

30. Although Mark only records their direct response to the question about the breads (he will not mention the fish until verse 7), Matthew indicates that they also informed him that they also had a few small fish.  Matt. 15:34

31. While it is certainly possible that the disciples have completely forgotten what happened several months earlier, it may also be that they simply did not believe that Jesus would do for this group of Gentiles what He had done for a similar group of Jews under similar circumstances.

32. However, this will serve as a great object lesson of the principle that God is not a respecter of persons, and will provide for all equally.

33. What He provides physically here for this Gentile crowd is an object lesson for the disciples that God will also provide the same spiritual blessings for the Gentiles that He provides for believing Jews.

34. However, it will be a number of years before some of them get it, and Peter does not seem to grasp the full implication until many (7-8) years later.  Acts 10:34, 11:17-18

8:6 And He directed the people to sit down on the ground; and taking the seven loaves, He gave thanks and broke them, and started giving them to His disciples to serve to them, and they served them to the people.  {kai, (ch)--paragge,llw (vipa--3s) to give orders, to command, instruct, direct--o` o;cloj (n-dm-s)--avnapi,ptw (vnaa) indir.command, Sit down!--evpi, (pg)--h` gh/ (n-gf-s) earth, ground--kai, (cc)--lamba,nw (vpaanm-s) to take hold of, to grasp--o` e`pta, a;rtoj (n-am-p) the seven breads--euvcariste,w (vpaanm-s) having given thanks--kla,w (viaa--3s) to break, only used of breaking bread in the New Testament--kai, (cc)--di,dwmi (viia--3s) He was giving--o` maqhth,j (n-dm-p)--auvto,j (npgm3s)--i[na (cs) purpose--parati,qhmi (vspa--3p) lit. to place before, when used of food, to serve--kai, (cc)--parati,qhmi (viaa--3p) they served--o` o;cloj (n-dm-s) the crowd}
8:7 They also had a few small fish; and after He had blessed them, He ordered these to be served as well.  {kai, (cc)--e;cw (viia--3p) they had--ivcqu,dion (n-an-p) 2X, little fish, small fish--ovli,goj (a--an-p) what is small in number, few--kai, (cc)--euvloge,w (vpaanm-s) blessed, praised, equivalent to giving thanks--auvto,j (npan3p) the fish--ei=pon (viaa--3s) he said, commanded--kai, (ab) adjunctive, also, as well--ou-toj (apdan-p) accus.gen.refer.--parati,qhmi (vnpa) indir.command; serve these!}

8:8 And they ate and were satisfied; and they picked up seven large baskets full of what was left over of the broken pieces.  {kai, (ch)--evsqi,w (viaa--3p) they ate--kai, (cc) --corta,zw (viap--3p) to eat to the full, be satisfied, filled--kai, (cc)--ai;rw (viaa--3p) to lift up, to pick up--peri,sseuma (n-an-p) that which is abundant, that which is left over or remains--kla,sma (n-gn-p) 9X, lit a piece broken off--e`pta, (a-caf-p) seven--spuri,j (n-af-p) 5X, a larger basket than the ko,finoj (kophinos) in Mk. 6:43}

8:9 About four thousand were there; and He sent them away.  {de, (cs)--eivmi, (viia--3p)-- w`j (ab) as, like, about--tetrakisci,lioi (apcnm-p) 4000--kai, (cc)--avpolu,w (viaa--3s) to set free, to send away, to dismiss--auvto,j (npam3p) those in the crowds}

Exposition vs. 6-9

1. There are some that believe that there was only one feeding, and much of their belief rests on the fact that the two stories Mark records run very much along the same line.

2. As Mark has recorded here, this event unfolds in a very similar way as the earlier feeding of the five thousand did.

3. Although there is no evidence in the text of dividing the crowd into manageable segments, such must have been the case for one to make a quick approximation of the number of people present.

4. Once again, Jesus Christ does not waste time with His spiritually dense disciples, He takes charge and issues a command to the people to take a seat on the ground.

5. The difference between this command and the first one given in Mark 6 is that paragge,llw (parangello) literally means to pass on an announcement.
6. This is contrasted with the verb evpita,ssw (epitasso—to exercise authority, to command or charge someone), since the verb used in our verse would imply the Royal Chain of Command.
7. On the first occasion, Jesus Christ issued a command from the source of His own authority; on this occasion, He issues a command within the chain of command.
8. This means that Jesus Christ was cognizant of when He was acting on His own under the leadership of the Holy Spirit, and when He was actively doing what the Father commanded.
9. One difference here is that the crowds are commanded to sit on the earth/ground and not on the green grass; this indicates that springtime has passed and we are now into the summer or fall of 32 AD.

10. That allows one to make some allowance for the disciples failure to see the similarities to what had happened earlier in the year, since several months have now passed.

11. However, while we might make allowances for human forgetfulness, Jesus Christ clearly expected them to remember and discern the significance of both these events.

12. In the first feeding, we find that the loaves came from the lunch of a small boy present in the crowd; on this occasion, it appears that the provisions came from the disciples themselves.

13. This suggests that God expected them to sacrifice what they had for a group of Gentiles, which provides an object lesson in personal sacrifice within the Christian way of life.

14. Believers may be the beneficiaries of various levels of prosperity in time; however, God reserves the right to use that prosperity as He sees fit.

15. This tests the grace orientation of a believer, as he must learn to be used for the purpose of advancing God’s plan.

16. The believer can comfort himself with the following thoughts when he is called upon to make sacrifices (even large ones) within God’s plan.

a. God was the original source of the blessing anyway, and He has the right to give and to take away.  Job 1:21

b. What is sacrificed in the course of God’s plan is part of one’s actual worship, and the basis for great reward.  Rom. 12:1; IPet. 2:5; Heb. 13:16; ITim. 6:18-19

c. God is omnipotent, His provision and blessing in the past should cause the believer to recognize that He is more than capable of providing equal or greater blessings in the future.  Gen. 22:7-14

17. Jesus asks for and receives the seven breads, and then offers the customary thanksgiving that all mankind should offer over their food.

18. According to the Mishnah, it was strict Jewish practice to thank God both before and after every meal; the biblical foundation for this practice is seen in both the Old Testament and in Jesus’ example.  Deut. 8:10 

19. The customary Jewish blessing for bread took the form of “Blessed are you, Oh Lord our God, King of the Universe, who brings forth bread on the earth”.   Mishnah Berachoth 6.1

20. Jesus practices what He commands of all believers, which is to both ask for living grace needs, and then to thank God for what He provides.  Matt. 6:11; Phil. 4:6

21. God has made it plain that the believer should ask for his daily bread; however, that is not to be his primary focus, nor is he to become excessively concerned about it.

22. Rather, the primary focus of all believers should be learning and doing the will of God, which carries with it the promise of sufficient living grace.  Matt. 6:25-33

23. Mark uses the verb euvcariste,w (eucharisteo), which means to express appreciation for some benefit or blessing one has received; it moves to the idea of feeling or expressing thanksgiving.
24. While there is no mention in this account of Jesus’ posture (as there was in Mark 6:41), it is evident that He engages in public prayer and expresses His gratitude to God for this provision.
25. He proceeds to break the breads into smaller pieces, and distributed them to the disciples, who were to distribute them to the crowds.

26. Given this exact repetition of events (even if months previously), it becomes impossible to defend the spiritual dullness of the disciples, who would have had to observe the parallels.

27. Just as Jesus Christ had used the disciples as conduits on the first occasion, He again uses them as the means to distribute the blessing of God to an assembled crowd.

28. Certainly, the disciples would have had to recognize that the first crowd consisted largely (if not entirely) of Jews, while this crowd consisted largely of Gentiles.

29. Obviously, this is designed to prefigure the much larger spiritual ministry to the Gentiles that would occur following the resurrection, of which the apostles would be critical conduits.

30. The language is remarkably similar to the first instance of feeding the multitude, suggesting that the miracle was carried out in an identical manner; as Jesus Christ would break a piece of bread or fish, the bread and fish was replenished.

31. By having the disciples serve the people, Jesus Christ reinforces before the masses that these are His special representatives, who function at His command.

32. In verse 7, Mark now introduces the fact that they had a few small fish, which is the diminutive of the Greek term ivcqu,j (ichthus—fish).
33. Although the size of the fish is not mentioned on the first occasion (they were likely very similar), on both occasions Jesus uses all that is available.
34. Again, the emphasis is on the fact that believers should be willing to use whatever prosperity that God has provided to further God’s plan, and not merely expend it all on oneself.
35. In fact, failure to do so, greediness, stinginess, and selfishness will eventually short-circuit the blessing of God in the life of a believer.   
36. While the Old Testament principle of tithing is not applicable to those that live in the Church Age, the principle of refusing God what is due Him is applicable.  Mal. 3:8-12; Lk. 6:38
37. After taking the fish Jesus Christ blessed them, which is the translation of the Greek verb euvloge,w (eulogeo), which means that He called on God to bless, consecrate, or sanctify the fish.
38. Although some interpreters want to make a big distinction between this verb and the previous one for giving thanks, the two verbs were virtually interchangeable in Jewish thought.
39. The phrase He ordered these to be served is actually an interpretative translation of the simple verb le,gw (lego—to say), which serves to continue the command from verse 6.
40. The language of verse 8 is almost identical to the language used in the feeding of the five thousand, and both accounts indicate that people did not receive merely enough to tide them over; rather, they ate until they were full and completely satisfied.  Mk. 6:42
41. Following the feeding, which appears to be conducted in a rather expeditious fashion, the disciples are sent to retrieve what is left over from the food.

42. As was the case at the previous feeding, the amount that the disciples retrieved was greater than that which was originally available.

43. The difference here is that there is a different term used for basket, and there were a different number of baskets full of food gathered by the apostles.

44. On the first occasion, there were 12 smaller baskets of left over food collected, while this event saw 7 larger baskets of food collected.

45. The Greek term spuri,j (spuris) was the size of a large basket or hamper; it was frequently used by Jews when they were intending to travel a significant distance, in that it was large enough to pack provisions, food, and even straw for a portable bed.
46. Although some have made much about the numbers in these two incidents, it does not seem wise to press the interpretation beyond a couple of obvious numerical observations.
47. The first event involved five (the number of grace, which is easily understood) loaves and two (two symbolizes distinction and difference, often in terms of enmity, not so easy to interpret in this context) fish, and the apostles took up twelve baskets (twelve being the number of perfect government).
48. The second event involved seven (the number of perfection or completion) loaves, and some uncertain number of fish (hard to interpret what is uncertain), and the apostles took up seven (perfection or completion) large baskets.
49. Some see the four thousand as representing Gentiles from the four corners of the earth, while the seven baskets prefigure the seven leaders of the Hellenistic Church in Jerusalem. Acts 6:1ff
50. However, numerology is a very subjective practice, for which there is no support in our current text, and the vast array of interpretations of these numbers are not convincing, and demonstrate the highly speculative nature of seeking to interpret what may only be intended to be taken as literal.
51. In that regard, the believer should concern himself with what the text obviously and clearly says, rather than seeking esoteric meanings that are often derived from speculative exegesis.
52. Verse 9 provides us the summary of the number of people present, which Matthew’s account once again indicates was adult males only, in addition to whatever women or children were present.  Matt. 15:38
53. The final observation demonstrates that while Jesus had compassion on the people and took care of their needs, He retained complete control over the situation and dismissed them at the time He chose.
54. As should be evident, Jesus Christ knew that He intended to bring this portion of His ministry to the Gentiles to a close; this was the basis for His reasoning about the needs the crowd had for nourishment.
55. He knew that He was leaving this area permanently, and was returning to Galilee briefly before beginning His final approach to Jerusalem to meet His fate.
56. It is evident from both feedings that Jesus Christ had compassion on people, prompted by their spiritual needs (like sheep without a shepherd) and their physical needs as well.

57. From the attribute of love, the qualities of grace, mercy, compassion, and concern flow; however, this compassion was not merely a product of deity, it came from the entire Person.

58. Positive believers would do well to imitate the Savior in this regard, demonstrating the necessary grace, mercy, love, and compassion to those that need it; in fact, these qualities should be a part of any adjusted local church.  Phil. 2:1-4; Col. 3:12-14

Doctrine of Grace Giving

8:10 And immediately He entered the boat with His disciples and came to the district of Dalmanutha.  {kai, (cc)--euvqu,j (ab)--evmbai,nw (vpaanm-s) having embarked, having boarded—eivj (pa)—to, ploi/on (n-an-s) the boat--meta, (pg) accompanied by--o` maqhth,j (n-gm-p)--auvto,j (npgm3s) of Him, His--e;rcomai (viaa--3s)—eivj (pa)—to, me,roj (n-an-p) the part of something, as opposed to the whole, used of geography; equivalent to a region or district--Dalmanouqa, (n-gf-s) 1X, most regard it as uncertain, but must be harmonized with Matthew 15:39}

Exposition vs. 10

1. Mark concludes this visit to Gentile territory with the feeding of the four thousand, and then states that Jesus wasted no time and leaving the region.

2. This had been His intention all along, and explains why He was concerned about sending the crowds away in the first place.  Mk. 8:3

3. Although Mark is fond of the adverb euvqu,j (euthus—immediately), it should not always be taken to mean that there was absolutely no lapse of time.
4. Here, one must allow for some time for the food to be collected, packed into the boat, the crowds to be dismissed, and time for Jesus and the disciples to board the boat.
5. As he has done some five times previously, Mark uses the definite article with the Greek noun ploi/on (ploion—boat), which suggests that there was a particular boat that Jesus used on repeated occasions, most likely belonging to Peter and company.
6. The fact that they could all load into a fishing boat of that time would tend to confirm the fact that Jesus has been limiting His efforts to the twelve apostles specifically.

7. By this time, which is likely into the late summer or fall of 32 AD, Jesus knows that He will begin His final journey to Jerusalem to fulfill His ministry.

8. Although His primary purpose at the First Advent is directed toward Israel, He has spent several months in predominantly Gentile territory; therefore, He may have felt some need to return to His ministry among the Jews.

9. Mark provides only a general geographic notation when he states that Jesus took the apostles into the district of Dalmanutha, while Matthew uses a similar general notation and says is it was the region of Magadan.  Matt. 15:39

10. Both accounts have textual issues at this point, but that is only because these places were unknown, and copyists often substituted the name Magdala, since it was a well-known place during the life of Christ.

11. Modern archaeologists have not been able to effectively identify either name, and have provided a series of conjectures, based on linguistics, direction Jesus was headed, and even textual alterations mentioned above.

12. While we cannot fix this region precisely, most have identified it with modern Taricheae, which lies on the western side of the Sea of Galilee, midway between Tiberias and Gennesaret.

13. The two differing names may be based on the fact that one region (we are dealing only with a general area) was known by two names, or that the two regions shared a common border, and Jesus came ashore near that border.

14. In either case, what is evident is that Jesus has moved west across the Sea of Galilee and has returned to Jewish territory in Galilee.

8:11 The Pharisees came out and began to argue with Him, seeking from Him a sign from heaven, to test Him.  {kai, (cc)--evxe,rcomai (viaa--3p) came out, likely from a nearby city--o` Farisai/oj (n-nm-p)--kai, (cc)--a;rcw (viam--3p) to initiate something, to start, to begin--suzhte,w (vnpa) comp.infin. 10X, lit. to seek with, to inquire, to discuss in a more calm sense; in a more heated sense to debate, to argue, to dispute--auvto,j (npdm3s) with Him--zhte,w (vppanm-p) part. of means, by means of seeking--para, (pg) from--auvto,j (npgm3s) Jesus--shmei/on (n-an-s) a sign, mark, indication, confirmation, proof--avpo, (pg) from--o` ouvrano,j (n-gm-s)--peira,zw (vppanm-p) first, to make an attempt at something; to attempt to discover the nature or character of something by trying or testing it, to put to the test; purpose part.--auvto,j (npam3s) Jesus}

8:12 Sighing deeply in His spirit, He said, "Why does this generation seek for a sign? Truly I say to you, no sign will be given to this generation."  {kai, (ch) not translated--avnastena,zw (vpaanm-s) 1X, to sigh or groan deeply, strengthened form of verb used in 7:34—to, pneu/ma (n-dn-s)--auvto,j (npgm3s) Jesus--le,gw (vipa--3s) He says--ti,j (abt) what?, why?--h` genea, (n-nf-s) can mean race or kindred, but more often those living at a given time, often defined in terms of specific characteristics, generation, contempories--ou-toj (a-dnf-s) this--zhte,w (vipa--3s) seek, keep seeking--shmei/on (n-an-s) --avmh,n (qs) used to express strong affirmation, truly, definitely--le,gw (vipa--1s)--su, (npd-2p) to you all—eiv (cs) conditional “if”--di,dwmi (vifp--3s) will be given--h` genea, (n-df-s)--ou-toj (a-ddf-s)--shmei/on (n-nn-s) a sign, any sign}

Exposition vs. 11-12

1. As soon as Jesus arrives back in Jewish territory, it is apparent that His presence is quickly made known to the religious leaders, who immediately come forth to challenge Him.

2. In previous sections, we have seen that there were delegations sent from the capital in Jerusalem, but these appear to be local Pharisees; this indicates that widespread opposition to Jesus has become the norm.

3. Although Mark mentions nothing of the Sadducees in his account until chapter 12 (Mk. 12:18), Matthew begins, at this point, to link the Pharisees and Sadducees on a more regular basis.  Matt. 16:1,6,11,12, 21:45, 22:23,34

4. Although the two parties were very different theologically, socially, and politically, they are able to unite to deal with the threat that they perceived Jesus to be.  Acts 23:6-8

5. The Sadducees were much more fearful of Jesus from a political and monetary standpoint, since they were the wealthy aristocratic families, holding a controlling majority on the Sanhedrin, and profiting greatly from the Temple and its functions.

6. The Pharisees feared Jesus’ popularity with the people, since they were often middle-class businessmen, willing to associate much more with the average person, and were held in much higher regard by the average Jew than the Sadducees were.

7. Although the Sadducees were somewhat more conservative theologically (they held the written Torah alone to be the Word of God), they were the theological liberals, rationalists that rejected the supernatural, and did not believe in the resurrection.

8. On the other hand, the Pharisees came into conflict with Jesus on a more regular basis, since they had elevated the traditions of the elders above the written Word of God, and He refused to comply with their human viewpoint system.

9. Their unity against Jesus is seen in the fact that Matthew uses a single definite article to describe the Pharisees and Sadducees.  Matt. 16:1

10. This all demonstrates once again that negative volition makes strange bedfellows; people that cannot stand each other, and may have little or nothing in common except a perceived enemy, will often unite in their hatred of that which is right.

11. Once they are aware of Jesus’ presence, these hostile, negative forces begin to immediately seek a confrontation, and engage Jesus in a discussion that quickly betrays their intentions.

12. These men view themselves as the defenders of religious orthodoxy, and are definitely hostile to Jesus since He has clearly rejected their human traditions, and yet is still wildly popular with the people as a healer and some sort of prophet.

13. While the verb Mark uses, suzhte,w (suzeteo—argue), can have a more neutral connotation and mean nothing more than to have a discussion (Mk. 1:27, 9:10), it is used more frequently in a negative sense and should be translated as argue or debate.  Acts 6:9, 9:29
14. Since Jesus is viewed as an unorthodox teacher that is hostile to their traditional religion, they come forth and demand some proof of His credentials and authority.
15. The proof they wanted is seen in what they demand as they approach, which is communicated by the participle of means of the verb seeking; in fact, the verb zhte,w (zeteo—to seek), which should be understood in this context as a demand for proof.
16. Although some have suggested that they have not come forth for legitimate discussion, which is correct, France suggests that they did not expect a sign from Jesus, but simply wanted to discredit Him.
17. While it is true that they wanted to discredit Him, the language would seem to demand that they did indeed expect a sign from Him, presuming He could produce one.
18. This is the nature of the arrogant and negative, who believe that they have the right to make demands upon representatives of God’s plan, and fully expect their demands to be obeyed.
19. However, what the negative and hostile fail to recognize is that these sort or arrogant demands on God’s representatives are actually arrogant ultimatums made on God Himself.  Lk. 10:16
20. However, the adjusted communicator recognizes, just as Jesus does here, that there is no obligation to provide any response to those that are hostile, negative, combative, and arrogant.
21. While the adjusted believer is to generally offer a defense to everyone that asks (IPet. 3:15), Jesus was not dealing with people that had a legitimate, intellectually honest, and humble desire to understand the truth of God’s plan.
22. The fact is that abundant proofs have been offered about who Jesus was from the time of His baptism, when the Holy Spirit descended upon Him in a visible fashion.  Jn. 1:32-34
23. Additionally, all the miracles, the healings, the exorcisms, the raising of people from the dead, have presented more than sufficient testimony that Jesus Christ is the God/Man.
24. By this point, the reader should be well aware of the fact that even His own disciples did not grasp the nature of Jesus accurately; therefore, it should not be at all surprising that His enemies have not understood either.
25. Nevertheless, one can observe the reality that Jesus Christ continued to work with His disciples since they were positive, and did have a desire (often misguided) to learn and apply the principles of God’s plan.

26. Such is not the case for the religious leaders; they do not approach Jesus with any intention of learning anything, or any intention of altering their present views.

27. While this demand for a sign may seem unusual to us, the fact is that there was both a Jewish and biblical basis for providing a proof that could be accepted as proof of His divine mission.  Ex. 4:8-9, 8:23, 12:13

28. The fact that they are demanding some new proof from Jesus is ludicrous in the first place, since Jesus has been providing signs beginning before the first Passover in 30 AD (Jn. 2:11), and had done many signs in Jerusalem at that Passover.  Jn. 2:23

29. This was even acknowledged at that time by the unbelieving Nicodemus (Jn. 3:2), and later on by the assembled religious leadership in Jerusalem.  Jn. 11:47

30. These signs had not been limited to Jerusalem or even the province of Judea; it is evident from John’s account that Jesus had performed many such signs in the region of Galilee as well.  Jn. 2:11, 4:54, 6:2,14

31. This was one of the problems with the typical mentality of the Jews at the First Advent, which Jesus Christ addressed as being a spiritual flaw to which He would not cater.  Jn. 4:48
32. Unfortunately, this desire for signs and external manifestations manifests a tendency toward unbelief (or actual unbelief in many cases), since the righteous do not need signs and wonders to convince them; rather, they choose to walk by faith.  Heb. 10:38
33. In the end, people should recognize that Jesus Christ had performed a multitude of signs, which ultimately did not convince the Jews that He was their Messiah.  Jn. 12:37

34. While we are not told exactly what type of sign that these men sought, the text does make it clear that they were seeking some sort of divine manifestation that would conclusively demonstrate that Jesus was God’s representative.

35. Given that the religious establishment had already made it plain that they viewed Jesus’ exorcisms as satanic in nature, any sign He did perform might be labeled as another manifestation of satanic power.

36. It is possible that these men may have not been privy personally to the types of things that Jesus Christ had done, did not want to act on hearsay, and therefore wanted a spectacular proof of God’s blessing, such as the one offered by Elijah.  IKings 18:38

37. Consequently, while the desire for a corroborating sign may not be wrong in and of itself, the use of the purpose participle of the verb peira,zw (peirazo—to try or test) demonstrates that their request was actually an insincere attempt to trap Jesus.
38. The verb also may shade into the meaning of tempt, to entice someone to behave improperly; this would have been the result for Jesus had He taken their offer to provide a sign from Heaven that would cause the nation to accept Him and bypass the cross.
39. This was similar, in some ways, to the temptation that was offered by Satan at the beginning of His ministry, which Jesus rejected both then and on this occasion.  Lk. 4:9-12
40. Therefore, if Jesus did offer some miraculous demonstration, they could (and very likely would) attribute it to the forces of darkness; on the other hand, if Jesus did not provide what they wanted, they could claim that He was unable to do so because He was not of God.
41. In any event, these men were not there to learn, modify their views, or discover the truth, they were there to expose Jesus as the phony they believed Him to be, argue against that truth, and justify their own self-righteous views.

42. Jesus’ response is one that is expressed verbally, with an audible and deep sigh that came from His human spirit.

43. The verb avnastena,zw (anastenazo) is used only here in the New Testament, and is a strengthened form of the verb stena,zw (stenazo).
44. The root means to express oneself involuntarily in the face of some undesirable circumstance, to express dissatisfaction by means of an audible sigh or groan.
45. The strengthened form indicates that this was certainly loud enough to hear, and that Jesus was clearly expressing His disappointment and disapproval of what He was encountering.
46. Matthew provides an expanded account of Jesus’ response to these men, which indicates that His overt sigh or groan was also accompanied by a verbal rebuke.  Matt. 16:1-4

a. In that passage, Jesus Christ does not address their demand for a sign; rather, He condemns them for not being able to recognize signs in the first place.

b. Jesus deals with a common feature of the human race, which was true of those in His generation, which is the custom of predicting the future weather by noting the coloration of the sky at certain times of the day.

c. In the northern hemisphere, weather systems generally move from west to east, and a red sky at sunset indicates that it is clear, and generally good weather is the norm.

d. When the sky is red in the morning, it indicates that there is clear weather to the east, and bad weather may be arriving from the west.

e. Jesus admits that these men have learned some things about the weather simply by observing things going on around them, and then figuring out what those things meant.

f. They did not learn principles of forecasting by making demands on God and by arbitrarily establishing standards of what would be accepted and what would not.

g. In spite of their physical ability to understand the weather, Jesus Christ indicates that they were not able to discern the signs of the times.
h. These signs would have included the miracles that Jesus and His apostles had been performing, the chronological signs pointing to the coming of Messiah (Dan. 9:24ff), and the general evil character of that generation, which was predicted in the writings of the sages.  

1.) "In the footsteps of the Messiah, insolence will increase and honor dwindle, the vine will yield its fruit but wine will be dear, the government will turn to heresy and there will be none [to offer them] reproof.”  Sotah 9.15

2.) “In the generation when the son of David [i.e., Messiah] will come, scholars will be few in number, and as for the rest, their eyes will fail through sorrow and grief. Multitudes of trouble and evil decrees will be promulgated anew, each new evil coming with haste before the other has ended.”  Sanhedrin 97a

3.) The description of this generation is similar to the condemnation of Israel, a generation that had tested God repeatedly, and had rejected His spokesman, Moses.  Deut. 32:5; Ps. 78:18-22

i. Matthew concludes his record with the condemnation of that generation by attributing to them the qualities of being evil and adulterous.
j. The first quality refers to their moral character, which is evil, wicked, perverse, and vicious; the second refers to their spiritual adultery, which involves elevating anything to the status of God (which they had done with their oral traditions).

k. In the end, Jesus Christ indicates that they will receive a sign, which He calls the sign of Jonah.
47. Therefore, Jesus’ rhetorical question about why that generation sought a sign, coupled with His audible groan that expressed His indignation, frustration, and disgust, demonstrates that there was not any sign really needed.

48. However, that generation had already rejected the obvious signs that were easily observed; therefore, these men are simply demanding proof of truths that were already quite evident.

49. This is the second time Mark uses the formula avmh,n le,gw u`mi/n (amen lego humin—truly I say to you all), although the formula is used regularly in the other three gospels.

50. While John often doubles the initial avmh,n (amen), this phrase is used often enough for people to recognize that it was part of Jesus’ distinctive teaching style.

51. As many interpreters have noticed, this style is limited in the New Testament to the teachings of Jesus, and does not find any parallel in other Jewish literature.

52. With this sort of statement, it is evident that Jesus is boldly claiming the authority to make pronouncements in His own words, and citing His own authority to do so. 

53. These words do not indicate some wishful thinking, some vague probability, and are not open to argument or discussion; these words are the dogmatic assertions of the Son of God.

54. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

55. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.

56. In this regard, Jesus Christ is acting as the Spokesman for the truth as He introduces His comments with a strong declaration of the veracity of His words.

57. In this case, His words are a form of self-imprecation, in which the speaker calls for God to render a horrible judgment on him if something is to occur.  

58. It is seen in an abbreviated fashion in Psalm 95:11, and is seen in its fuller form in other Old Testament passages.  ISam. 3:17, 14:44; IKings 2:23; IIKings 6:31

59. Although the introductory clause is not recorded, this statement serves to express an emphatic negation that His generation would receive any sign of the type they were seeking.
60. From Matthew’s account, Jesus does indicate that while the Jews will not receive the type of sign they are currently seeking, He will provide a sign to them; the sign of Jonah refers to His death, burial, and resurrection, which the Jews will reject anyway. Matt. 12:39-41, 28:11-15

8:13 Leaving them, He again embarked and went away to the other side.  {kai, (ch)--avfi,hmi (vpaanm-s) to leave, depart, give up, abandon--auvto,j (npam3p) the Pharisees and Sadducees--pa,lin (ab) again--evmbai,nw (vpaanm-s) having boarded--avpe,rcomai (viaa--3s) to go away from—eivj (pa)—to, pe,ran (ab) to the other side, back to Gentile territory}

8:14 And they had forgotten to take bread, and did not have more than one loaf in the boat with them.  {kai, (cc)--evpilanqa,nomai (viad--3p) 8X, to neglect, overlook, to be inattentive, to fail to remember, to forget; pluperfect in function--lamba,nw (vnaa) functions as direct object of verb forget--a;rtoj (n-am-p)--kai, (cc)—eiv (cs)--mh, (qn) if not, except--ei-j (a-cam-s) one--a;rtoj (n-am-s) bread—ouv (qn)--e;cw (viia--3p) did not have--meta, (pg)--e`autou/ (npgm3p) themselves—evn (pd)—to, ploi/on (n-dn-s) into the boat}

Exposition vs. 13-14

1. Mark has taken only two verses to deal with the confrontation by the Pharisees and Sadducees, which took place somewhere within the regions of Galilee.

2. Although Matthew has recorded a little more detail, neither account lingers on this conflict, which apparently was relatively terse and ended rather quickly.

3. Jesus Christ wastes no time with these men, who have manifested their negative volition by their willingness to put Jesus to the test, their refusal to accept the very obvious signs He had been doing, and departs that region immediately.

4. The Greek verb avfi,hmi (aphiemi) is normally used with a personal object (as it is here) to denote motion away from someone that eventuates in a physical separation.
5. However, it is used in other contexts to denote a stronger sense of separation; in that case, the sense of the verb becomes that of abandoning someone.
6. That is how it should be understood here, as Jesus has been highly dismissive of the religious leaders and the generation that they represent, and abandons them to their own devices.
7. This serves as His final word in Galilee, since He will depart there, only return briefly, and then begin His final approach to Jerusalem; however, He does not engage in any further public teaching in that province.  Mk. 9:30
8. In verse 14, Mark does not identify their intended destination; he only states that Jesus returned to the boat he had arrived in, and departed for the other side.
9. We find out later in this chapter that His final destination was Bethsaida Julias, which was located outside of Galilee in the region ruled by Philip.  Mk. 8:22
10. The shift from the singular subject Jesus in verse 13 to the plural in verse 14 indicates that the apostles in the boat with Him are the subjects.

11. Although the reader is not told who was in charge of the resources for the group, someone evidently would have been responsible for taking care of any provisions.

12. It may be that all of the disciples are culpable, since each of them may have simply left it for someone else to handle.

13. In any event, the very abrupt departure from Galilee seems to have taken the disciples by surprise, and they end up departing the region without adequate provisions.

14. As will be observed in the verses that follow, the disciples appear to have engaged in some finger pointing, since they get into a discussion that likely degenerated into an attempt to fix blame.  Mk. 8:16

15. As Jesus Christ will point out, there did not need to be any discussion about the physical provision of bread, since He has conclusively demonstrated that lack of physical provision is not a problem for Him.

16. Although some have suggested that the disciples did not forget to take bread as much as they deliberately neglected to take it, that suggestion is based on the belief that the disciples were attempting to thwart any further miracles among the Gentiles.

17. Gibson then moves on to suggest that Jesus will not rebuke the disciples for their lack of faith or understanding, but for their lack of sympathy with Jesus’ universal agenda.

18. However, that is reading far too much into what the text says; rather, this can all be explained based on their sudden departure, and the lack of time to make the appropriate preparations.

19. What we are told, but only in Mark’s account, is that the apostles did have one loaf with them in the boat, which may well have been left over from the feeding of the four thousand.

20. There does not appear to be any reason for the inclusion of this fact, since Matthew’s account makes perfect sense without this piece of information; nevertheless, it is clearly the work of an eyewitness.

21. The fact that the disciples only have one loaf has caused others to seek a symbolic meaning, making a distinction between the plural loaves and the singular loaf.

22. These interpreters see the numbers (five loaves, seven loaves) as being symbolic of the development of the Jewish and Gentile groups, while the single bread represents Jesus, who is sufficient for all His followers.

23. However, there is nothing in Mark’s record that would make such hidden messages evident enough for the average reader to understand them; Mark simply deals with the bread as physical realities.

8:15 And He was giving orders to them, saying, "Watch out! Beware of the leaven of the Pharisees and the leaven of Herod."  {kai, (cc)--diaste,llw (viim--3s) 8X, to express in no uncertain terms what one wants, to give orders, strict orders--auvto,j (npdm3p) to the twelve--le,gw (vppanm-s) means, by saying--o`ra,w (vmpa--2p) lit. see, see to it--ble,pw (vmpa--2p) watch, pay close attention, beware--avpo, (pg) of, from--h` zu,mh (n-gf-s) 13X. yeast, leaven--o` Farisai/oj (n-gm-p)--kai, (cc)--h` zu,mh (n-gf-s)--~Hrw,|dhj (n-gm-s) the leaven of Herod}

8:16 They began to discuss with one another the fact that they had no bread.  {kai, (ch) not translated--dialogi,zomai (viin--3p) lit. to think or reason carefully, to think through something, to discuss, consider--pro,j (pa) toward, with--avllh,lwn (npam3p) one another--o[ti (cc) introduces content--a;rtoj (n-am-p) breads—ouv (qn)--e;cw (vipa--3p) we do not have bread}

8:17 And Jesus, aware of this, said to them, "Why do you discuss the fact that you have no bread? Do you not yet see or understand? Do you have a hardened heart?  {kai, (ch)--ginw,skw (vpaanm-s) having recognized, having figured out--le,gw (vipa--3s) says--auvto,j (npdm3p) to the twelve--ti,j (abt) what, why?--dialogi,zomai (vipn--2p) reasoning, discussing--o[ti (cs) content--a;rtoj (n-am-p)—ouv (qn)--e;cw (vipa--2p) you do not have bread--ou;pw (ab) the negation of time to a point, not yet--noe,w (vipa--2p) to grasp or comprehend something, to perceive, to understand--ouvde, (cc) nor, or--suni,hmi (vipa--2p) to gain insight into something, to know or comprehend thoroughly, perceive clearly--pwro,w (vprpaf-s) 5X, lit. to harden or petrify; to make dull, obtuse, blind, to be stubborn; functions as adjective--e;cw (vipa--2p) do you all have--h` kardi,a (n-af-s)--su, (npg-2p) of you all}

Exposition vs. 15-17

1. At some point on the journey across the Sea of Galilee to the east, someone discovers that the group does not have adequate provisions with them.

2. At some point in the conversation, Jesus begins to warn them about the Pharisees and Herod; Matthew’s account makes the objects of His warning the Pharisees and Sadducees.  Matt. 16:6

3. The use of the imperfect tense of diaste,llw (diastello—giving orders) indicates that this admonition was not an isolated event, but likely was the culmination of something that Jesus had alluded to prior to this incident.
4. Additionally, it would seem that Jesus is saying this on multiple occasions during this exchange with the disciples, which should inform the reader as to how strongly He felt about this matter.
5. The warning is recorded in very strong language, since the verb diaste,llw (diastello) means to give explicit commands that do not leave anything to the imagination; Jesus is commanding the disciples in no uncertain terms to avoid the leaven of these three groups.
6. He has made it plain by this point that there is no common ground between Himself and the religious leaders, who have been actively and publicly opposing Him in both Judea and Galilee.
7. He records this command by using two verbs that deal with sight and with the related matters of perception.
8. The first is the imperative of o`ra,w (horao), which has the idea of see to it; it is used in the present tense, which communicates the necessity of continued diligence.
9. In that regard, the interjection ivdou, (idou—look, behold, pay attention!) is simply the imperatival form of the aorist stem of o`ra,w (horao), and communicates a similar idea.
10. The second part of the command is seen in the imperative of the verb ble,pw (blepo—to see with the eye), which is used with the preposition avpo, (apo—from, of) to communicate the idea of warning.  Mk. 12:38

11. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.

12. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not paying close enough attention to something or someone.

13. In this case, the apostles are commanded in the strongest of terms to not only be cognizant of the leaven, but to make certain that they steer clear of it completely.

14. The Greek term zu,mh (zume—leaven, yeast), first refers to the single-celled fungi, which multiplies rapidly when feed sugar in a moist environment; metaphorically, it is used to refer to the corrupting influence of apparently small or insignificant factors in the moral and religious realms.

15. In that regard, leaven is a very small organism (about the size of a red blood cell) that may not be noticed at first; however, once it is introduced into a host, it will eventually spread throughout that host completely.  ICor. 5:6

16. This is analogous to the introduction of any sort of false doctrine into the good deposit, which may not be noticed at first, but will eventually result in the corruption of sound doctrine.

17. In that regard, every communicator must be alert for anyone that would attempt to compromise the body of the faith by means of legalism, liberalism, secularism, humanism, or any other way of thinking.  Jude 3

18. The parallel account in Matthew removes any question as to what Jesus was referring to by His use of this term; Matthew makes it explicit that the leaven is their teaching/doctrine.  Matt. 16:12

19. The combined accounts of Matthew and Mark indicate that these three groups were specifically targeted by Jesus due to the insidious nature of their beliefs.

a. The Pharisees were the religious legalists, promoting and enforcing an external, works oriented religion that actually hindered people from having a relationship with God.  

b. The Sadducees were the religious liberals, rationalists that denied the supernatural, the miraculous, and did not accept such realities as angels or a resurrection.

c. The Herodians were political opportunists, who believed that compromise with temporal political powers would ensure not only their place, but protect the nation as well.

20. Things today have not changed much in this regard, the church is still confronted with religious legalism (for salvation, or for spirituality), religious liberalism (higher criticism, Jesus Seminar, etc.) and promoting political or military solutions to spiritual problems (crusader arrogance).

21. As such, the disciples were like new believers today, who must be warned about the corrupting nature of any system that does not adhere to categorically sound doctrine.  Eph. 4:14

22. Jesus Christ takes this opportunity to make certain that the disciples, who have already exhibited some affinity for His opponents (Matt. 15:12), are clear on the truth that there is no room for tolerating any of their views.

23. He has already informed the apostles that these men are not God’s planting, and will eventually be uprooted/destroyed.  Matt. 15:13

24. He has already commanded them to separate from these men, and has given His spiritual assessment of them; they are blind guides leading other blind people.  Matt. 15:14

25. Therefore, on this occasion, Jesus makes it clear that the Pharisees, Sadducees, and Herodians are seeking to inject their own version of spiritual poison, which the apostles are to avoid at all costs.
26. This is one necessary factor that comprises good leadership; the communicator must see to it that he warns those under his charge of the dangers of giving false teachers an audience of any kind.  Rom. 16:17; Phil. 3:2; Tit. 1:11; IIPet. 2:1

27. As should be evident in this section, in which Jesus apparently mentioned three specific forms of leaven, evil does not simply come in a single, readily-recognizable form.

28. In some cases, those that are evil and advocating false doctrine may appear to be overtly righteous, may twist the Scripture to suit their own purposes, and take the angel of light form.  IICor. 11:14-15

29. Herod was typical of this mentality, which was common among the Sadducees; they often presented themselves as overtly righteous followers of Judaism, while often living a life of debauchery when away from the public eye.

30. Therefore, the use of the two imperatives indicate that these competing religious approaches are not merely to be avoided, but the believer is to monitor these things and remain cognizant and diligent with respect to the danger of small deviations from the truth.

31. At some point in the proceedings, the apostles respond to Jesus words; however, their response deals only with His mention of leaven, and completely ignores His references to the Pharisees and Herod.

32. The fact that they have been discussing this previously leads them back to an ongoing discussion (the imperfect indicates this) of their bread problem, while completely glossing over Jesus other references.

33. Therefore, the disciples are failing in three distinct areas in this pericope; they failed to recognize that Jesus was using a figure of speech in His use of leaven, they did not listen to the actual warning about the spiritual dangers, and they thought that Jesus was chiding them for forgetting to bring bread with them.

34. In this instance, the disciples manifest the fact that they are concerned with incidental, temporal issues, while completely missing the very important lesson about the nature of the evil of His enemies.

35. Therefore, Jesus words to them at the beginning of verse 17 must be understood not merely as a question, but an incredulous question designed to provide a stern rebuke.

36. In fact, this rebuke is administered by asking a series of rhetorical questions, which deal with the spiritual dullness of the disciples, and their failure to arrive at the correct conclusions.

37. Three of the questions are found in verse 17, while the second three are recorded in verses 18-19; however, all the questions point out that the disciples have been plainly failing to grasp what has been made thoroughly obvious.

38. These events with the Pharisees and the disciples certainly document the reality that one may reject the teachings of the truth through a willing refusal to listen (the Pharisees), or through an ignorant refusal to pay attention when the truth is articulated (the apostles).

39. We are not told whether or not Jesus was made aware of their concerns supernaturally, or whether He merely overheard them conferring among themselves (most likely).

40. Given their spiritual insensitivity, it is certainly possible that they misinterpreted Jesus’ words as meaning that they should not seek to get bread from the Pharisees or Herod.

41. While this is ludicrous, the verb dialogi,zomai (dialogizomai—discuss) means to consider, ponder, or reason through something and the implications of it; this indicates that they were consumed with the subject of bread, or their lack of bread.
42. When coupled with the prepositional phrase pro.j avllh,louj (pros allelous—with each other), this suggests that their was likely some arguing going on, which may well have revolved around attempting to fix the blame for their “problem”.
43. These men manifest the fact that they are almost childishly concerned with trivial realities to the exclusion of the more important spiritual warnings that Jesus was giving them.

44. Therefore, Jesus responds with two further questions that are designed to indicate in no uncertain terms that He views their discussion as having absolutely no value whatsoever, since they have completely missed the point of His warnings.

45. According to Matthew’s account, Jesus first addressed the entire group with the epithet men of little faith, which strikes at their lack of faith in the fact that small resources were not a problem Jesus could not overcome.  Matt. 16:8

46. He has demonstrated twice within the last several months (just a day or two previously) that He was fully capable of providing physical needs on a far greater scale than this.

47. As Jesus has been doing more regularly as time has passed, He takes this opportunity to teach the disciples and correct their faulty views by providing a very severe rebuke for their lack of perception.

48. As we will observe, His rebuke does not necessarily focus on their failure to understand the enigmatic statement about the leaven, His rebuke focuses on their failure to trust Jesus to take care of them.  Mk. 4:40

49. They had not perceived or comprehended the fact that physical resources of any amount were sufficient when Jesus was present, which might lead a thinking person to the conclusion that Jesus is not bound by physical constraints.  Mk. 4:39, 5:35, 6:41-44,48-51, 8:6-8

50. One would expect that they would have gotten the lesson from the feeding of the five thousand, but Mark as already made it explicit that they did not (Mk. 6:52); the more recent feeding of the four thousand leaves them with even less excuse to be concerned about their physical resources.

51. With these questions, Jesus is making it plain that there was absolutely no reason that should not have come to the correct conclusion by this time.
52. The Greek term ou;pw (houpo) is an adverb of time, which negates time up to and beyond an expected point; this betrays Jesus’ exasperation with the fact that these men have had sufficient time to orient to some rather simple realities.

53. The final question is another indictment of the fact that these men had some significant blind spots in their thinking based on their refusal to abandon their preconceived notions about Jesus and accept what has been made repeatedly obvious.

54. This is the same challenge that all believers face when they determine to follow the path of sound doctrine; whatever preconceived notions one may have must be checked at the door, and each believer must focus on and accept truths of doctrine, no matter how challenging they may be.

8:18 "HAVING EYES, DO YOU NOT SEE? AND HAVING EARS, DO YOU NOT HEAR? And do you not remember,  {ovfqalmo,j (n-am-p)--e;cw (vppanm2p) concessive participle, although you have eyes—ouv (qt) not--ble,pw (vipa--2p) you all are not seeing--kai, (cc)--ou=j (n-an-p)--e;cw (vppanm2p) concessive, although you all have ears—ouv (qt)--avkou,w (vipa--2p) you all are not hearing--kai, (cc)—ouv (qt)--mnhmoneu,w (vipa--2p) are/can/do you all not remember?}
8:19 when I broke the five loaves for the five thousand, how many baskets full of broken pieces you picked up?" They said to Him, "Twelve."  {o[te (cs) adv. of time, when, at which time--o` pe,nte a;rtoj (n-am-p) the five breads--kla,w (viaa--1s) I broke—eivj (pa) lit. into--o` pentakisci,lioi (apcam-p) the 5000; eis with the accusative has the force of a dative here--po,soj (a-tam-p) how great, how much, how many--ko,finoj (n-am-p) smaller baskets--kla,sma (n-gn-p) fragment, broken pieces--plh,rhj (a--am-p) lit. full, filled baskets--ai;rw (viaa--2p) you all picked up--le,gw (vipa--3p) they said--auvto,j (npdm3s) to Jesus--dw,deka (apcam-p) twelve}
8:20 "When I broke the seven for the four thousand, how many large baskets full of broken pieces did you pick up?" And they said to Him, "Seven."  {o[te (cs) continues the thought of “do you not remember”--o` e`pta, (apcam-p) the seven loaves—eivj (pa)--o` tetrakisci,lioi (apcam-p) the 4000--po,soj (a-tgf-p) how many--spuri,j (n-gf-p) larger baskets--plh,rwma (n-an-p) lit. that which fills, full of--kla,sma (n-gn-p) fragments, pieces--ai;rw (viaa--2p) you all picked up--kai, (ch)--le,gw (vipa--3p) they respond--auvto,j (npdm3s) to Jesus--e`pta, (apcaf-p) seven}

8:21 And He was saying to them, "Do you not yet understand?"  {kai, (ch)--le,gw (viia--3s) He kept asking--auvto,j (npdm3p)--ou;pw (ab) not now, not yet, still?--suni,hmi (vipa--2p) to have an intelligent grasp, to understand, to comprehend}

Exposition vs. 18-21

1. The New American Standard has reflected the first portion of verse 18 as though Jesus was directly quoting Jeremiah (that is why it is in all capital letters), but it is not a direct quote of any Old Testament passage.

2. It is certainly an allusion to several similar Old Testament passages that are found in the Psalms, Isaiah, Jeremiah, and Ezekiel.  Ps. 115:5-6 (idols); Isa. 6:9; Jer. 5:21; Ezek. 12:2

3. Jesus has previously alluded to the fact that those on the outside would get the teaching in parables, while those in the inside would receive personal instruction.  Mk 4:11

4. In Mark 4, Jesus quotes the passage from Isaiah, and applies it directly to those that are negative; in our passage, He uses very similar language, and directs it toward the apostles.  Mk. 4:12

5. The concept of using organs that do not function properly to express the fact that people are not perceiving spiritual matters properly is a natural one, which occurs regularly in the Old Testament.

6. Although the first part of the sentence acknowledges that they have eyes, the question that follows is designed to express the incomprehensible idea that these men do not see, or understand, what is clearly before them.

7. The force of the negative particle ouv (ou—no, not), when used with the indicative mood, is to ask a question that points out the incongruity of the situation.
8. In other words, one would naturally expect people with eyes and ears to be able to see and hear; therefore, Jesus is strictly rebuking these men for their lack of spiritual sight and perception.
9. In the end, the force of all this is that Jesus is essentially pointing out to the apostles that they are no better off, at least on some ways, than their negative, hostile counterparts that reject Him and His message.
10. Their preconceived notions, and their refusal to consider the truths that have been made so obvious about the person of Christ have caused them to forfeit their position of privilege with Him to some degree.
11. The next question is one that deals with their memory of the two significant feedings that had occurred during the last few months.
12. When Jesus Christ asks this sixth and final question to the disciples, He manifests that He paid very close attention to the particulars of those miracles, and that He also expected His disciples to have paid attention.
13. In this case, they demonstrate that they remembered the physical details about the two events; they correctly answer Jesus when He asks about the number of baskets of bread that they had retrieved at the end of each miracle.
14. The fact that they answered these questions correctly should have caused them to come to the conclusion that any lack of bread was not a problem for Jesus; by extension, they should have recognized that it was not a problem for them either.

15. Both the questions in verses 19-20 are completely accurate on all points; Jesus mentions the specific number of loaves on each occasion, and the fact that they retrieved what remained in two different types of baskets.

16. Jesus used two slightly different terms from the same family of words to indicate that they did not merely have some bread that remained after the feedings; the adjective plh,rhj (pleres—full, filled) and the noun plh,rwma (pleroma—fullness) are designed to portray the abundance of the bread that was retrieved by them.
17. Since these men clearly remembered these events, and there is no reason for them to question their own memories, Jesus chides them for their inappropriate worry about how much bread they have on hand.

18. He closes His rebuke in verse 21 with another question, which betrays His exasperation with these men and the fact that they are so spiritually obtuse.

19. The verb suni,hmi (suniemi) means to have an intelligent grasp of something, to understand or comprehend something.
20. This is the second time Jesus has asked them about their lack of comprehension in this short exchange, underscoring the importance He placed on their failure.  Mk. 8:17
21. The one saving grace in all this is the fact that Jesus uses the adverb ou;pw (houpo—not yet, still) twice in this rebuke.  Mk. 8:17,21
22. This adverb refers to a period of time that has been extended past the reasonably expected deadline, which at least leaves the door open for the fact that they will understand at some point in the future.

23. It also emphasizes the fact that these men had been given sufficient time to come to the understanding of who Jesus was.

24. As has been stated previously, there is a time and place for extending grace and giving people time to assimilate and understand the doctrine; however, beyond a point, grace becomes inappropriate and a rebuke is warranted.

25. Although some have focused only on the fact that these men did not grasp the reality that Jesus was fully capable of providing whatever bread they needed, the fact is that Jesus has a bigger problem with their lack of understanding.

26. While it is true that they should have not worried about bread, based on the events in which they had clearly participated, it is equally true that they should have figured out who Jesus was by this time.

27. It is evident that Mark records all this to emphasize the insensibility of the apostles about the matter of Jesus’ true identity, since this is something he as alluded to earlier.  Mk. 6:52

28. In fact, Jesus will drive this point home (or at least attempt to do so) very shortly, as He will seek to focus the apostles on His true nature.  Mk. 8:27,29

29. Their lack of faith/rest about the matter of bread would not have even been an issue had they recognized that God was present with them in the flesh.

30. In fact, that recognition would have solved a lot of the problems the apostles had; they could have avoided all manner of fear, worry, doubt, unbelief, exasperation, arguing with Jesus, etc. if they had only recognized who He was.

31. Nevertheless, Jesus continues to work with these men, in spite of their spiritual insensibility, which is in complete contrast to how He dealt with those that were negative.

32. Jesus treated the unbelief of the Pharisees with a rebuke, and withdrew from their presence completely; on the other hand, Jesus takes the time to correct the disciples and expose their lack of understanding.

33. The difference is that the Pharisees had no intention of accepting anything Jesus said, and were merely seeking conflicts in order to discredit Him.

34. That is very much different than what the disciples (stupid as they may be sometimes) are doing; Jesus continues to work through their faulty thinking and lack of understanding with stronger and stronger rebukes.

35. Therefore, while He seeks to bring their thinking up to speed, Jesus abandons negative volition to its own devices and fate.

8:22 And they came to Bethsaida. And they brought a blind man to Jesus and implored Him to touch him.  {kai, (cc)--e;rcomai (vipn--3p)—eivj (pa)--Bhqsai?da, (n-af-s) Bethsaida Julias on northeast portion of Sea of Galilee--kai, (cc)--fe,rw (vipa--3p) bearing carrying--auvto,j (npdm3s) to Jesus--tuflo,j (ap-am-s) unable to see, physically blind--kai, (cc)--parakale,w (vipa--3p) urging, encouraging, exhorting--auvto,j (npam3s) Jesus--i[na (cc)--auvto,j (npgm3s) him=the blind man--a[ptw (vsam--3s)in the middle voice,  to make contact, to touch, to take hold}

8:23 Taking the blind man by the hand, He brought him out of the village; and after spitting on his eyes and laying His hands on him, He asked him, "Do you see anything?"  {kai, (ch) not translated--evpilamba,nomai (vpadnm-s) to take hold, to grab or grasp--h` cei,r (n-gf-s)--o` tuflo,j (ap-gm-s)--evkfe,rw (viaa--3s) 8X, to bring or carry out; to move a person from one place to another--auvto,j (npam3s) the blind man--e;xw (pg) outside--h` kw,mh (n-gf-s) the village--kai, (cc)--ptu,w (vpaanm-s) 3X, to spit, to spit out—eivj (pa)—to, o;mma (n-an-p) 2X, emphasis is on the organ of perception, as opposed to the physical eye--auvto,j (npgm3s) the blind man--evpiti,qhmi (vpaanm-s) to place or lay upon--h` cei,r (n-af-p) the hands--auvto,j (npdm3s) Jesus--evperwta,w (viia--3s) to ask, question, interrogate--auvto,j (npam3s) the blind man—eiv (qt) if, introduces direct question--ti.j (apian-s) indefinite, something, anything--ble,pw (vipa--2s) do you see?}
8:24 And he looked up and said, "I see men, for I see them like trees, walking around."  {kai, (ch)--avnable,pw (vpaanm-s) having looked up--le,gw (viia--3s) he was saying--ble,pw (vipa--1s)--o` a;nqrwpoj (n-am-p) the men, the people--o[ti (cc) that--w`j (cs) as, are like--de,ndron (n-an-p) trees--o`ra,w (vipa--1s) I see, perceive--peripate,w (vppaam-p) walking around}

8:25 Then again He laid His hands on his eyes; and he looked intently and was restored, and began to see everything clearly.  {ei=ta (ab) used to denote sequence, then, next--pa,lin (ab) again; indicates Jesus touched His eyes the first time as well--evpiti,qhmi (viaa--3s) to place or put upon--h` cei,r (n-af-p)--evpi, (pa)--o` ovfqalmo,j (n-am-p) the eyes--auvto,j (npgm3s) blind man--kai, (ch)--diable,pw (viaa--3p) 3X, to stare with eyes wide open, to intently look--kai, (cc)--avpokaqista,nw (viaa--3s) 8X, to restore something to a previous condition; to cure, restore to health--kai, (ch)--evmble,pw (viia--3s) 12X, to look at intently, to see clearly; note imperfect--thlaugw/j (ab) clearly, plainly, distinctly--a[paj (ap-an-p) expresses totality, everybody, everything}

8:26 And He sent him to his home, saying, "Do not even enter the village."  {kai, (cc)--avposte,llw (viaa--3s) to send out, to send away--auvto,j (npam3s) the formerly blind man—eivj (pa)--oi=koj (n-am-s)--auvto,j (npgm3s) into the house of him=home--le,gw (vppanm-s) saying--mhde, (ab) but not—eivj (pa)--h` kw,mh (n-af-s)--eivse,rcomai (vsaa) to enter into}

Exposition vs. 22-26

1. In verse 13, Jesus leaves the western side of the Sea of Galilee, boards the boat, and travels back to the northeast side of the lake.

2. In verse 22, the reader is informed that they arrived at Bethsaida Julias, which was very close to the place where the feeding of the five thousand had occurred.

3. Although Mark does not mention it at this point, Jesus’ intended destination is the villages of Caesarea Philippi, which lay some 25 miles to the north.  Mk 8:27

4. Jesus continues to spend His time outside of Judea and Galilee, since both regions have effectively rejected His message; additionally, He now seeks to maximize His remaining time with the apostles.

5. Given the fact that the people in that region had likely heard about the feeding of the five thousand, and perhaps about some of the other miracles Jesus had done outside of Israel, it would not be unusual that some would seek Him out.

6. Although we are not told who, some people bring a man to Jesus that had become afflicted with blindness at some point in His life.

7. Blindness was a relatively common problem in that region of the world due to the intensity of the sun, some lack of hygiene, and the ease with which infections could be spread.

8. We are not told if the people present are Gentile or not, but it is evident that they were familiar with the idea of laying hands on someone in order to cure them, since they implore Jesus to do precisely that.

9. Although their explicit request is that Jesus make contact with the man, the implicit expectation was that such contact would provide healing.

10. While people may have had good motives for bringing this man, it should not be overlooked that the miraculous healing of people had some significant entertainment value as well.

11. Since the man was blind, Jesus takes him by the hand and leads him away from all the people that were present, or that had assembled in the meantime.

12. The use of a similar verb to the one used in verse 22 would suggest that the man had not been transported (carried) to Jesus by others, as much as they likely led him as one would normally lead a blind person.

13. The fact that Jesus touches the blind man and no actual healing occurs should cause the reader to understand that healings were not simply based on the making contact with Jesus.  Mk. 5:31

14. As His ministry has progressed, Jesus has seemed to stop healing indiscriminately (as He apparently had earlier in His ministry; now, His healings involve the volition of the individual, some measure of faith, and the willingness of Jesus to provide healing. 

15. Jesus takes the initiative and leads the man away from those that brought him, which is designed to reinforce the truth that his healing is going to be based on the personal interaction with Jesus, and not based on his friends’ activity.

16. As with the previous miracle, we are not told exactly why Jesus removes the man from those around him (Mk. 7:33); however, Jesus still has a great desire to avoid undue publicity, and would want to minimize public scrutiny.

17. Some have noticed that it seems unusual that Mark refers to Bethsaida as a village in verse33, since it had been recently elevated to the status of a fortified city by Herod Philip in approximately 30 AD.

18. However, there are at least three potential explanations as to why Mark would have referred to Bethsaida as a village.

a. The first is that Jesus did not enter into the city proper, but was actually in an outlying village. Mk. 8:27

b. The second, which Lane suggests, is that despite its new status, Bethsaida essentially remained a large village in reality.

c. The third is that Peter had likely been familiar with the village since his youth; so, he may have referred to it as a village since this was the way he had always viewed it.

19. In any case, it would be incorrect to impute error to Mark, who would be writing based on Peter’s understanding of the situation.

20. As with the previous miracle, Jesus uses saliva to effect the cure; the use of saliva in healings was not uncommon in the ancient world, and there are several accounts of saliva being used to cure blindness particularly.

21. In his commentary on Mark, Gundry cites a number of ancient sources that indicate that saliva was used often enough in magic and medicine that people would not have been necessarily shocked by Jesus’ action.

22. Obviously, Jesus could have healed the man with a simple command; nevertheless, the fact that Jesus makes personal contact is designed to make it explicit that He alone is the source of the man’s  restored sight.

23. Additionally, there is the very personal element in all this, which is designed to reinforce the concept that salvation (and other blessings) are the result of a personal interaction with Jesus Christ.

24. Mark uses a very rare word to describe the man’s eyes in verse 23; the Greek term o;mma (omma) is used of the eye as the medium of perception.
25. The word is used more in poetic writings, and is only used twice in the New Testament; in this case, it is used to focus the reader on the gradual perception the man gains as Jesus works with him.
26. There is clearly spiritual significance here demonstrated by the interaction between Jesus and the blind man, which parallels the gradual perception of the apostles as to Jesus’ true identity.
27. Following the action of spitting into the eyes of the blind man, Jesus places His hands upon the blind man’s eyes; although that is not specifically recorded here, the use of the adverb pa,lin (palin—again) in verse 25 indicates that Jesus had placed His hands on the man’s eyes previously.

28. There is nothing particularly unusual in the incident to this point, since Jesus has acted in this same manner on previous occasions.

29. However, at the end of verse 23 several significant differences are observed; there are at least three elements that have no parallel in any of the other healings of Jesus.

30. The first is that Jesus asks the man if His actions have been effective, which was likely designed to get the man to focus on the signals his brain was now receiving from his eyes.

31. Although the form of the question is unusual in the Greek, it is simply a direct question that is introduced by the hypothetical particle eiv (ei—if), which is more regularly used to introduce indirect questions.  Mk. 15:44
32. The translation of the first part of verse 24 in the New American Standard version is somewhat misleading, since the verb avnable,pw (anablepo) can mean to raise the eyes, but it can also mean to regain vision.  Mk. 10:51,52
33. In this case, France notes that “the dual use of the verb to ‘look up’ and ‘to see again’ is effectively exploited; the man looked up and reported on the result of his attempt, which was that he could see again, even though not yet perfectly.”

34. It is evident that the man’s vision has been restored, since he acknowledges as much in his rather choppy response, which was likely the result on his excitement at what was taking place.
35. He immediately acknowledges the fact that he can see; the fact that he saw men walking around like trees indicates that his eyes now admitted light, but something was still not functioning correctly.

36. The fact that the man states this in this way indicates that he had not been born blind, since he would not have any idea what a man or tree would look like if such had been the case.

37. Since he knew what a tree looked like, and the relative size a man should be, he could make a logical connection within his mind when he observed men moving around him since he would have known that trees did not move.

38. Therefore, the man could see what was in front of him, but he could not see it clearly; this certainly parallels the spiritual condition of the apostles, who believe Jesus to be the Messiah, but do not yet recognize Him as God in the flesh.  Mk. 8:29

39. This leads to the second unique element in this story, since this is the only place in the New Testament where Jesus does not provide complete and instantaneous healing.

40. There is no indication as to why this would be the case, since legions of demons had proven to be no match for the Son of God, and neither should the restoration of sight.

41. However, the reality may be that there was no problem with the healing; the reality may be that the man was having a difficult time with the perception aspect of what was happening.

42. Jesus Christ once again places His hands on the man’s eyes (just as He had done in verse 23), which is the more normal Greek term ovfqalmo,j (ophthalmos—eyes).
43. This second touch suggests that the healing of the man’s blindness was gradual, and was a matter of some difficulty for Jesus; however, there is nothing in the text or the incident itself that supplies a complete explanation.

44. Once Jesus lays His hands on the man for the second time, verse 25 makes it explicit that this action provided a complete restoration of the man’s sight.

45. This is the third unique element, since there is no record of any of Jesus’ healings requiring a second action to provide a complete cure.

46. The absolute success is emphasized in verse 25 by three expressions that indicate that Jesus had completely restored the man’s vision, and he could see perfectly.

a. The verb diable,pw (diablepo) is a strengthened form of the verb ble,pw (blepo—to see), and means to stare with the eyes wide open, and to see things distinctly.

b. The verb avpokaqista,nw (apokathistano) is defined as changing something into a previous good condition; this indicates nothing less than the complete healing and restoration of the man’s eyesight.
c. The last verb evmble,pw (emblepo) means to look at something intently, and that is qualified by the adverb thlaugw/j (telaugos), which means very clearly or plainly.
d. The final adjective a[paj (hapas—the totality of something) indicates that there was nothing that he could not distinguish, no matter how large or small.
47. Jesus had purposely taken the man away from the village, and the people that would have been assembled there, and now forbids him from returning to the village.

48. Rather, Jesus sends him to his own home; it is evident that the man needed to spend some time to consider what had just taken place, and to consider the spiritual issue of exactly who Jesus was.

49. This has puzzled interpreters, since there was no real reason that people could not have deduced what had happened; therefore, it seems likely that Jesus also does this to deflect attention away from Him and His disciples.

50. While some versions contain the addition of nor tell anyone in the town, the better manuscripts do not; the point is that the man was to return to his home, rather than make the matter public and attract attention.

51. The restoration of hearing to the deaf, causing the dumb to speak, and giving sight to the blind, were seen as actions of God (Ps. 146:8); additionally, these were conditions that were prophesied for the kingdom of Messiah. Isa. 29:18, 35:5

52. As we will observe, the apostles (except Judas) likely recognized these things, and this will result in the declaration that Jesus is the Christ.
53. However, while this is true, the disciples will still demonstrate the fact that they had incomplete perception; they believe Jesus to be the Messiah, but do not believe Him to be God.

54. This is stressed by Mark, as he has emphasized the disciples true lack of understanding, for which Jesus has provided sufficient evidence, and for which He has chastised them.  Mk. 4:40, 6:48-52, 8:17-21, 9:32

8:27 Jesus went out, along with His disciples, to the villages of Caesarea Philippi; and on the way He questioned His disciples, saying to them, "Who do people say that I am?"  {kai, (cc) then, not translated--evxe,rcomai (viaa--3s) to come or go from--o` VIhsou/j (n-nm-s)--kai, (cc)--o` maqhth,j (n-nm-p)--auvto,j (npgm3s)—eivj (pa)--h` kw,mh (n-af-p) villages, outlying suburbs--Kaisa,reia (n-gf-s)--h` Fi,lippoj (n-gm-s) partitive genitive, villages which were part of the city--kai, (cc)—evn (pd) in, on, along--h` o`do,j  (n-df-s)--evperwta,w (viia--3s) to ask, to question, to interrogate--o` maqhth,j (n-am-p)--auvto,j (npgm3s) of Him, His--le,gw (vppanm-s) by saying--auvto,j (npdm3p) to them--ti,j (aptam-s) who?--le,gw (vipa--3p) say, are saying--o` a;nqrwpoj (n-nm-p) the men, people in general--evgw, (npa-1s) accus.gen.ref. subject of infinitive--eivmi, (vnpa) indir. discourse}

8:28 They told Him, saying, "John the Baptist; and others say Elijah; but others, one of the prophets."  {de, (ch) but, then, now--o` (dnmp) they--ei=pon (viaa--3p)--auvto,j (npdm3s) to Jesus--le,gw (vppanm-p) by saying--o[ti (ch) direct disc.--VIwa,nnhj (n-am-s)--o` baptisth,j (n-am-s) John the baptizer--kai, (cc)--a;lloj (ap-nm-p) others--VHli,aj (n-am-s) Elijah--de, (cc)--a;lloj (ap-nm-p)--o[ti (cc) that, direct disc.—supply “are”--ei-j (apcnm-s) one--o` profh,thj (n-gm-p) of the prophets, partitive gen.}

Exposition vs. 27-28

1. Many interpreters have recognized that the section that begins with verse 27 extends through the end of chapter 10, and is comprised of three parallel sections that deal with:

a. explicit predictions from Jesus about His coming arrest, murder, and resurrection.  Mk. 8:31, 9:31, 10:33-34

b. ongoing demonstrations by the apostles that they do not accept what He has told them about His destiny, or about theirs.  Mk. 8:32-33, 9:33-34, 10:41-45

c. more pointed teaching about the nature of being a disciple of Jesus, and the costs that are associated with following Him.  Mk. 8:33-38; 9:33-37; 10:41-45

2. There is little doubt that the previous incident would have quickly generated excitement among the people of the region and would have brought greater notoriety to Jesus, which He was seeking to avoid at this time.

3. Therefore, He immediately vacated the area of Bethsaida Julias, and took the apostles some 25 miles to the north with Him.

4. The city was located at the southwest base of Mt. Hermon, and was about 1150 feet above sea-level; it was a center for the worship of Pan, and was originally given the name Paneas.

5. Paneas was also the name given to the entire district, which Caesar Augustus gave to Herod the Great in around 20 BC.

6. When Herod Philip was made ruler over the region, he rebuilt and fortified the town, naming it Caesarea as a compliment to Augustus.

7. He added his own name to the end of it to distinguish it from the city of Caesarea, which was located on the coast of Sharon along the Mediterranean Sea.

8. Given its history, and in spite of the fact that there was a “Jewish” ruler, the city was Hellenistic, and was located within a largely pagan area.

9. As seen earlier, when Jesus and the apostles traveled to Tyre, the group did not enter into the city of Caesarea itself, but remained in the outlying suburbs or villages.

10. This is made explicit by Mark, as he mentions the fact that there were small villages that were associated with the city, but were outside of the city proper.

11. Therefore, given the fact that Jesus is now devoting His time almost exclusively to the apostles, He has moved into an area that was certainly predominantly Gentile, and very much away from the major population.

12. It is this incident that Mark places at the very center of his gospel, since everything to this point now climaxes with the question about Jesus’ true identity.

13. This had to be something that had been on the disciples mind since their earliest encounters with Jesus; however, there is not any question that they had recognized Him as the Messiah much earlier in His ministry.  Jn. 1:41, 4:25

14. Therefore, although much has been made of this confession by Peter, who is generally viewed as speaking for the entire group, there is nothing said here that they had not apparently believed for some time.

15. The readers of Mark’s account were given the definitive explanation about Jesus’ identity at the beginning of this gospel, in which Mark clearly identifies Jesus as the Son of God.  Mk. 1:1,7-8,11

a. That phrase the Son of God has been reduced by many to simply be a synonym for the Jewish Messiah, but Mark is not writing to Jews, his target audience is Gentile.

b. Therefore, the title Son of God is to be understood as it is in the rest of the Bible; it refers to the pre-existent, co-eternal, equal to the Father.  Jn. 1:1, 8:58; Col. 1:15-17

c. Although this title is also messianic, it certainly indicates subservience to the Father; further, it allows the reader to know ahead of time that the primary character of this record is fully divine.

16. However, although the reader has been made privy to this information, the disciples have not; in spite of all they have seen and heard, they have not fully grasped the significance of events, and have not grasped Jesus’ true nature.

17. They have certainly recognized the authority with which Jesus operated, and have seen His power in exorcisms, healings, controlling nature, and the creation of bread and fish, but have been left to wonder Who is this?  Mk. 4:41, 6:51

18. Nevertheless, it is clear that they have not really arrived at a definitive conclusion, since Mark has only recorded them as addressing Him as teacher.  Mk. 4:38 

19. It is at this point that the great omission of Luke ends, as he resumes his narrative with Peter’s confession.  

20. Mark’s account indicates that Jesus poses His questions to the apostles as they journeyed toward Caesarea Philippi, Matthew indicates He asked them once they were in the area, and Luke states that Jesus was praying alone.  Matt. 16:13; Lk. 9:18

21. Jesus has taken the apostles away from the distractions in order to focus them on the nature of His person, and to prepare them for His coming betrayal, murder, and resurrection.

22. The first question Jesus asks relates to the fact that the disciples would have been more accessible to the crowds, and would be more aware of the types of things that people were saying about Jesus.

23. Jesus does not ask this question because He is interested in the views of negative volition; He asks this more general question for the purpose of getting the apostles into a discussion of Christology.

24. The very question presumes that His miraculous ministry must have some explanation, which we know His enemies had attributed to Satan.  Mk. 3:22

25. However, it appears that the average person recognized the supernatural nature of the things that were taking place at the hands of Jesus, and sought a less vicious explanation.

26. The first three explanations as to who Jesus actually is have been seen previously in Mark; therefore, this is certainly not new information for the reader.  Mk. 6:14-15

27. Their first response was one that had become popular, and had been embraced by Herod Antipas; however, that explanation did not originate with Herod.  

28. When people were faced with the claims of Jesus Christ, some evidently found it easier to believe that John the Baptist, a man that had denied he was Messiah and had performed no miracles (Jn. 10:41), had been resuscitated from physical death, rather than believe Jesus was who He claimed He was.

29. Therefore, rather than attribute divine power to Jesus Christ directly, it seemed more convenient to believe that His power was in some way derived from John the Baptist.

30. It is evident that the people generally held John the Baptist in high regard, many believing him to be a prophet, or even the Messiah.  Matt. 14:5, 21:26

31. They continued to hold to these varied and erroneous beliefs in spite of the fact that John the Baptist had addressed many of these issues early on in his ministry.  Jn. 1:19-22

32. Mark uses the Greek adjective a;lloj (allos—others) to reference the next two segments of the population and what it was they espoused.
33. Typically, this adjective is used when dealing with other things that are of the same or a similar kind; in this case, these appear to be other unbelievers, offering their own human viewpoint speculation about Jesus’ identity.
34. These unbelievers advanced the view that Jesus Christ was a reincarnation of Elijah; while this is not correct, it at least had some scriptural basis.

35. This was nothing more than a distortion of the doctrine taught in the book of Malachi, which indicated that Elijah would return prior to the Day of the Lord.  Mal. 4:5

36. This distortion arose among the Jews, since they did not recognize that many Old Testament passages were speaking about the Second Advent; their theology did not have a place for a suffering Messiah, only a conquering Messiah.

37. Additionally, since John the Baptist had announced Jesus Christ as the Coming One, it is quite possible that his followers took this to mean that Jesus Christ was Elijah.  Mal. 3:1

38. Still others, who were likewise ill-informed and perhaps seeking an explanation other than that Jesus Christ was the Messiah or in league with Satan, expressed their belief that Jesus was a prophet.  

39. There is a very real sense in which all three opinions focus on the idea that Jesus was to be classified as a prophet; this explanation continued to be very popular among those that did not believe in Christ, as evidenced by the fact that the crowds are still advocating this during His entry into Jerusalem.  Matt. 21:11

40. In fact, even some of those that had believed on Jesus Christ (and apparently were loyal disciples) continued to express their views in terms of Jesus being a prophet after His crucifixion, which clearly betrays their lack of comprehension.  Lk. 24:19

41. Others thought Jesus to be one of the prophets, which differentiates him from Elijah, as the specific prophet that would usher in the end times; rather, He is viewed as one more prophet in the succession of prophets that God had sent to Israel.

42. Matthew’s account makes it plain that some of the people envisioned the return of a specific Old Testament prophet, but Mark records it in a more general way.  Matt. 16:14

43. There is some apocryphal literature that suggests that Jeremiah, Isaiah, or both, would return to bring the prosperity of the Kingdom.  4 Ezra (2 Esdras) 2:18

44. The point here in the third view is that Jesus Christ is a prophet, but exactly how He fits into the prophetic scheme was still a matter of speculation.

45. One thing that is evident here is that the masses were very undecided about who Jesus Christ was, but none of them suggested that he was anything more than a human, or a human back from the dead.

46. The popular views must be understood as being somewhat complimentary of Jesus, since speaking of Him as a prophet indicated that they held Him in relatively high regard.

47. Nevertheless, all these views fall short of the recognition of Jesus as the Messiah, and all fall woefully short of recognizing Him as the God/Man.

48. Additionally, while the masses may have recognized Jesus to be someone of importance, and that He apparently spoke for God, they do not accept His testimony, which is consistent with their negative volition.  Jn. 3:31-36

49. There are still multitudes that hold to the belief that Jesus was a good man, a prophet to be heard, an angel, a manifestation of God, or a divine being of some sort; however, these views are not only wrong, they are not sufficient to provide salvation.

8:29 And He continued by questioning them, "But who do you say that I am?" Peter answered and said to Him, "You are the Christ."  {kai, (ch)--auvto,j (npnm3s) He Himself--evperwta,w (viia--3s) was questioning--auvto,j (npam3p)--de, (ch)--su, (npn-2p) emphatic, you all--ti,j (aptam-s) who--le,gw (vipa--2p) do you say, think--evgw, (npa-1s) accus.gen.ref. Me--eivmi, (vnpa) to be; indir.disc.--avpokri,nomai (vpaonm-s) having responded--o` Pe,troj (n-nm-s)--le,gw (vipa--3s)--auvto,j (npdm3s) to Jesus--su, (npn-2s)--eivmi, (vipa--2s)--o` Cristo,j (n-nm-s) the Christ, the Messiah}

8:30 And He warned them to tell no one about Him.  {kai, (ch)--evpitima,w (viaa--3s) to provide strong admonition. to rebuke, to admonish, to warn, strictly command--auvto,j (npdm3p) them--i[na (cc)--mhdei,j (apcdm-s) no one--le,gw (vspa--3p) they might say--peri, (pg) about, concerning--auvto,j (npgm3s) Jesus}

Exposition vs. 29-30

1. There is little doubt that Jesus already knew what the masses believed about Him, but He is engaging the disciples in a discussion about His actual identity to seek to advance their thinking.

2. The verb questioning is found in the imperfect tense, which indicates that Jesus did not ask this question and receive an immediate reply; He likely asked several of the apostles the same question over a short period of time.

3. The use of the adversative de. (de—but) with the pronoun auvto,j (autos—you, you yourselves) indicate that the answers that had been provided were not sufficient, and Jesus is looking to the apostles to provide a better response.
4. Therefore, Jesus is testing the apostles to see if they have come to the conclusion that He is the God/Man; unfortunately, their answers will fall short of that recognition. 

5. The apostles had recognized that Jesus was the Messiah for some time, and there is little doubt that, in spite of their problems, the apostles (minus Judas) were loyal to Jesus.

6. However, even though they recognize Him as the Messiah, they suffered under many of the faulty misconceptions that their contemporaries did, believing Messiah to be a political emancipator of Israel.

7. A careful study of the Bible indicates that the apostles were anticipating the immediate inauguration of the Kingdom (Acts 1:6); additionally, they fully expected to occupy high positions within that Kingdom.  Mk. 9:33-34, 10:35-37

8. As it would turn out, they would indeed come to occupy exalted positions within the Kingdom; however, they did not understand the timing of God’s plan, or the lengthy delay between the First and Second Advent.  Matt. 19:28

9. Although this is the first time in Mark when Peter speaks for the group, it is evident that He had generally become the spokesman for the twelve; therefore, one should not suppose that he is offering only his views, but is very likely articulating what all the apostles (minus Judas) had come to believe.  Mk. 8:29, 9:5, 10:28, 11:21

10. The fact that Jesus responds to all the disciples in verses 30-31 certainly suggests that they were of the same mind as Peter on this issue.

11. Nevertheless, what follows immediately demonstrates clearly that Peter's identification of Jesus as the Messiah does not imply in any way that Peter understands Who Jesus really is, or what God’s plan for Messiah was.

12. Peter’s response is succinct and emphatic, as he states You yourself are the Christ.

13. The Greek term Cristo,j (Christos) is the equivalent of the Hebrew term x;yvim' (Mashiyach), which means an anointed one.
14. It was used in the Old Testament to refer to the high priest (Lev. 4:3), but was used far more often to refer to the king of Israel as God’s anointed leader.  ISam. 2:10, 12:5; Ps. 18:50
15. The Hebrew term is used once of the unbeliever Cyrus, suggesting that it is to be understood as someone chosen by God, specifically focusing on providing protection or deliverance for His people.  Isa. 45:1
16. Although there are some textual variants here, which make the passage conform more to the account in Matthew, they are clearly additions, and the shorter reading is to be preferred.

17. Matthew does provide a fuller explanation of Peter’s confession, as well as a more detailed account of Jesus' response.  Matt. 16:16-19

a. Matthew records the additional title, the Son of the Living God, while Luke provides a somewhat abbreviated version.  Matt. 16:16; Lk. 9:20

b. This should be understood to mean that in spite of the varied opinions among the masses, the apostles have not recanted their initial belief that Jesus was the Messiah.  Jn. 1:41,45 

c. Again, one should not take Peter’s words to mean that he recognized Jesus was God in the flesh, since the apostles had used similar language previously; Mark clearly stated that they lacked insight into who Jesus was.  Matt. 14:33; Mk. 6:52

d. Jewish teachers often pronounced blessings upon their disciples for correct answers; thus, Jesus informs Peter that he is maka,rioj (makarios), which means that he is favored by God, blessed by His grace, privileged, fortunate, and even happy.
e. The phrase flesh and blood indicates that Peter’s understanding that Jesus was the Messiah was not a matter of human wisdom, or logic; rather, that knowledge came from God directly in the form of divine revelation.  Jn. 6:44; Lk. 10:22
18. Peter and the other apostles here mimic the man in the previous incident that only gained his sight slowly; they have some insight into the reality that Jesus is the Messiah, but have no insight into what that will actually entail.

19. Jesus immediately commands all the apostles, who apparently accepted Peter’s assessment, not to make the fact that He was the Messiah public knowledge.
20. Jesus is not prohibiting the apostles from seeking to gain further understanding themselves, or from private discussion of the implications of the fact that He was the Messiah; rather, He only prohibits public declarations of that fact.

21. Although much has been made about the Messianic Secret, the fact is that Jesus did not want public proclamations about Him being the Messiah to be made for one pretty obvious reason.
22. The popular beliefs, many of which were embraced by the apostles themselves, viewed the Messiah as a military, political figure that would bring about the Millennial conditions described in the prophets.

23. It is clear that the popular enthusiasm for Jesus had taken a military/political turn around Passover of 32 AD; therefore, any talk of Jesus being the Messiah could easily be misunderstood by both the friends of Jesus and His enemies.  Jn. 6:15

24. Throughout their existence, the Jews never forgot that they were in a very special sense God’s chosen people, and they continued to seek their rightful place in this world.

25. They always regarded the greatest days in their history as the days of David; thus, they dreamed of a day when there would arise another king of David’s line, a king who would exalt the nation with righteousness and power.  Isa. 9:7, 11:1; Jer. 22:4, 23:5, 30:9

26. However, as time passed, various judgments of God convinced them that such a destiny did not seem to be achievable; the northern ten tribes were conquered by Assyria in 721 BC, and apparently lost forever. 

27. The Babylonians conquered Jerusalem and carried the Jews into captivity in 586 BC; the Babylonians were succeeded by the Persians, then the Greeks, and finally, the Romans. 

28. The idea of a great king of David’s line never entirely disappeared, but always remained as a possibility; however, the Jews hoped for a time when God would intervene in history, and achieve by supernatural means that which natural means had not accomplished.

29. During the intertestamental period, there was a great flood of literature, which was comprised of dreams and forecasts about this new age and the intervention of God on behalf of the Jews.

30. These writings were largely apocalyptic in nature, and manifest what many of the Jews believed in the time of Jesus about the Messiah, and the work of the Messiah in the new age. 

31. Emil Schürer, who wrote “A History of the Jewish People in the Time of Jesus Christ”, provides a good synopsis of the beliefs that existed during the First Advent.

a. Before the Messiah came, there would be a time of terrible tribulation; every conceivable terror would burst upon the world, every standard of honor and decency would be torn down, and the world would descend into physical and moral chaos. 

b. Into this chaos Elijah would come, as the forerunner and herald of the Messiah; he was to heal the breaches and bring order into the chaos, and prepare the way for the Messiah. 

c. In particular he was to mend disputes; Jewish oral law taught that money and property whose ownership was disputed, or anything found whose owner was unknown, must wait until Elijah comes. 

d. Then, the Messiah would arrive; sometimes the Messiah was thought of as a king of David’s line, but more often he was thought of as a great, superhuman figure coming into history to remake the world and to vindicate God’s people. 

e. The nations would form an alliance, and gather themselves together against God’s Messiah, which would result in God’s retribution on the nations. 

f. The end result would be the total destruction of these hostile powers; Philo stated that the Messiah would “take the field and make war and destroy great and populous nations”. 

g. In that regard, it is evident that Messiah was viewed as one of the most destructive conquerors in human history, pursuing his enemies until they were completely annihilated. 

h. The renovation of Jerusalem would follow, which was thought of as the purification of the existing city, or as the coming down of the new Jerusalem from heaven. 

i. The Jews, who had been dispersed all over the world, would be regathered into the city of the new Jerusalem; the nationalistic element in all this cannot be dismissed, and the new world was certainly going to be very Jewish.

j. Palestine would be the center of the world, with all the rest of the world being subject to Israel; although this was considered by some to be a peaceful subjugation, more often, the fate of the Gentiles was complete destruction at which Israel would exult and rejoice. 

k. Finally, there would come the new age of peace and goodness that would last forever. 

32. It was against this backdrop that Jesus came into the world, and it is clear that such a Jewish view of a violent, nationalistic, and vengeful theology was not prepared to accept a suffering Messiah.

33. Therefore, Jesus does not allow the demons, those He heals, or even his closest disciples to broadcast the fact that He was the Messiah.

34. Since the people were primarily expecting a military/political Messiah, using that term would likely prove to be a hindrance to Jesus, and would expose Him to hazards that could certainly compromise His mission.

35. Additionally, both Judea and Galilee had effectively rejected His message; therefore, there was no need for further revelation since it was only going to be rejected anyway.

36. Another obvious reason that Jesus did not want the apostles dealing with this issue is that they were equally misguided in some ways, and certainly did not understand the ministry of the Suffering Messiah.

37. As we will see in the verses that follow, Jesus was much more fond of the title Son of Man, and continued to use it when referring to Himself.  Mk. 8:31,38, 9:31, 10:33,45

8:31 And He began to teach them that the Son of Man must suffer many things and be rejected by the elders and the chief priests and the scribes, and be killed, and after three days rise again.  {kai, (cc) and, then--a;rcw (viam--3s) to start, to begin--dida,skw (vnpa) comp.infin. to teach, to instruct--auvto,j (npam3p) the twelve--o[ti (cc) introduces the content of His teaching--dei/ (vipa--3s) to be necessary, must--o` ui`o,j      (n-am-s) accus.gen.ref.--o` a;nqrwpoj (n-gm-s)--polu,j (ap-an-p) much, many things--pa,scw (vnaa) lit. to experience something, to undergo something, often used of experiencing hard or difficult thing; subject of dei--kai, (cc)--avpodokima,zw (vnap) 9X, to regard someone as unworthy, passively to be rejected as worthless--u`po, (pg) denotes agent--o` presbu,teroj (ap-gm-p) elders--kai, (cc)--o` avrciereu,j (n-gm-p) the chief priests--kai, (cc)--o` grammateu,j (n-gm-p) scribes, legal experts--kai, (cc)--avpoktei,nw (vnap) to be killed--kai, (cc)--meta, (pa) used with accusative to mean after or behind--trei/j (a-caf-p) three--h`me,ra (n-af-p) days--avni,sthmi (vnaa) to stand again, to rise up, come back from the dead}

8:32a And He was stating the matter plainly. {kai, (cc)--parrhsi,a (n-df-s) used of speech that does not attempt to conceal things; openly, plainly, frankly--o` lo,goj (n-am-s) the word, the matter--lale,w (viia--3s) from this point on, this is Jesus’ emphasis}

Exposition vs. 31-32a

1. There is no question that what Jesus begins to teach the apostles here is completely foreign to everything that they currently thought about Him, His ministry, and His destiny.

2. The use of the Greek verb a;rcw (archo—began, started) indicates that this information had not been communicated to these men previously.
3. This information now becomes the focal point of Mark’s gospel, with Jesus repeatedly delivering this message to the apostles until the time of His crucifixion.
4. The reason Jesus now begins to communicate these truths is that the apostles must begin to unlearn what they think they know about the Messiah and His destiny.
5. Jesus intentionally avoids the political/military implications of the term Messiah, and continues to identify Himself as the Son of Man.
6. Although He has used the phrase The Son of Man before, the title will begin to assume a more prominent place in Mark’s gospel as Jesus moves closer to His fate.  

7. Before verse 31, Mark used the phrase only twice; beginning with this verse, the title is used eleven more times.

8. Although a great deal has been written on the meaning of the phrase and why Jesus Christ used it to refer to Himself, the phrase itself is not difficult, and there was a very obvious reason why Jesus chose to refer to Himself by this title.

9. First, the title is not merely to be understood as a designation for the fact that Jesus was fully human; this is seen in the fact that the noun a;nqrwpoj (anthropos—man) is never found in the plural when Jesus uses it as a title.  

10. When it is used in the plural (twice in the New Testament), it is designed to refer to humanity in general.  Mk. 3:28;Eph. 3:5

11. The phrase has a Hebrew equivalent, which is used over 100 times in the Old Testament, but almost universally to communicate the idea of being human.  Num. 23:19; Ezek. 2:1,3,6

12. What is clear is that it is a title that Jesus specifically chose for Himself, and this is verified by the fact that all the gospel writers combined recorded this phrase some 76 times.

13. Although modern scholarship may argue against it, it is evident that this phrase is derived from one specific Old Testament passage.  Dan. 7:13-14

14. As France observes, the term was not in current use in Judaism as a messianic title, although the messianic significance of that passage in Daniel was recognized and developed later in Jewish literature.

15. Since it was not in use as a messianic title, Jesus employed it because it did not have the political/nationalistic overtones that other terms (Messiah, Son of David) had among the Jews at that time in history.

16. It is evident in John’s gospel that the Jews did not understand why Jesus Christ used this term; nevertheless, this was His method for not inflaming the nationalistic aspirations of the masses, or enraging His enemies.  Jn. 12:34

17. Jesus had given obscure statements about His eventual destiny, but it is very unlikely that anyone would have figured out exactly what He meant until after the fact.  Jn. 3:14; Matt. 12:40

18. The apostles, just like many of their counterparts, really had no place for a suffering Messiah; they were firmly convinced that His appearance would culminate in the establishment of the Millennial kingdom.  Acts 1:6

19. Given that they were theologically misguided, it should be apparent that their confusion regarding Christ’s ministry to that point (He had not fulfilled their expectations, and did not seem disposed to do so immediately), left them completely unprepared for this startling prediction.

20. Although there are numerous passages that deal with the suffering of Messiah, the Jewish religious establishment was dominated by human interpretations and traditions that had varied views of such passages as Isaiah 53.

21. Although some did seem to apply the passage to Messiah, others interpreted it as referring either to the nation of Israel, or to individual righteous people within the nation, of whom Messiah would be only one.

22. The word translated as must is the Greek verb dei/ (dei—it is necessary, must); this verb denotes that which must occur because of some necessity.
23. In this case, what makes the suffering, death, and resurrection of Jesus essentials is God’s will; thus, this term should be understood as indicating divine necessity.  Matt. 26:54
24. While the political climate in Judea and Galilee may have made His suffering inevitable, Jesus does not see His fate as being controlled by the powers that existed; rather, He sees His mission revealed in the Old Testament scriptures.  Mk. 14:21
25. Additionally, Jesus Christ did not see Himself as a victim of circumstances gone awry; He viewed Himself as willingly fulfilling all that the Father had foretold of Him.  Jn. 10:17-18

26. The Greek sentence structure involves four complementary infinitives that each function as the subject of the verb dei/ (dei—it is necessary, must).
27. The first infinitive is somewhat general in nature, indicating that His coming experience in Jerusalem was going to involve significant rejection, hostility, and acts of violence.
28. There is no indication if Jesus went into any further detail at this point, but it is clear that He would have known about various aspects of His suffering from His knowledge of the Old Testament.  Ps. 22:12-18; Isa. 5:5-6, 52:14, 53
29. The second infinitive is passive in form, with the three specific agents that rejected Jesus being found following the verb avpodokima,zw (apodokimazo).
30. That verb is derived from the root verb dokima,zw (dokimazo), which means to make a critical examination of something, which results in a decision as to the value or fitness of the thing or person being examined.
31. The verb in verse 31 means to regard as unworthy or unfit after being subjected to the test in view; hence, the one being tested is rejected since He did not meet their standards.
32. Although there were attempts to make Jesus’ “trial” before the Jews look like a legal proceeding (Matt. 26:57), the fact is that Jesus had been rejected by the leadership of Israel, and the outcome had already been determined.  Jn. 11:47-53
33. In addition to the nobles of the priestly class that existed on the Sanhedrin, there were also nobles among the people that were part of the ruling body.
34. In order to understand how the elders became part of the religious establishment, one has to examine the conquest of Canaan, and the events that followed the dispersion and restoration of the Jews.
35. It is clear that by the time of the Exodus, there were notable families among the tribes of Israel, who exercised some form of leadership in the nation, and were responsible at some level for the execution of justice.  Ex. 3:16,18; Deut. 19:12, 21:20-21
36. Jeremias suggests that after the conquest, certain important families in the tribes exercised leadership in Canaan, and that these families never fully disappeared from the nation.

37. After the exile and subsequent return to Canaan, those that reorganized the people, who were now without a king, made these ancient families the basis of order.
38. Jeremias also indicates that the heads of the predominant families assumed the leadership of the people, and acted as rulers and judges during the exile.  Ezek. 8:1, 20:1
39. After the return, these prominent families continued to lead the people, negotiated with the Persian governor, and oversaw the reconstruction of the Temple.  Ezra 5:9, 6:7-8,14
40. The Sanhedrin then grew out of a union between this lay nobility and the priestly aristocracy; it was finally composed of priests, Levites, and the heads of families, similar to the pattern Jehoshaphat had established.  IIChron. 19:5-11
41. At some much later point (c. 70 BC), it appears that Queen Alexandra (who held to the Pharisaic view) admitted Pharisaic Scribes to the Sanhedrin.

42. Thus, we find that the entire Sanhedrin was comprised of lay nobility, the priestly aristocracy, and the more common people of the Scribes and Pharisees.

43. While Jesus indicates that all three classes will reject Him, it should be observed that there were isolated exceptions on the Sanhedrin that had come to believe in Him.  Mk. 15:43; Jn. 19:39

44. Nevertheless, the primary powers on the Sanhedrin had issued a declaration that if anyone admitted to believing in or following Jesus, he was to be summarily excommunicated.  Jn. 9:22  

45. This formidable list comprises the three main groups that made up the Sanhedrin, all of whom are complicit in the rejection of Jesus and His subsequent murder.

46. Ironically enough, there was significant theological disagreement within the Sanhedrin; nevertheless,  they were able to put aside their differences, unite under their negative volition, and ally themselves to rid the nation of Jesus.

47. Once again, the folly of the negative is observed; people that do not care for one another will often unite in their determination to attack the truth and those that represent it.

48. While the apostles should have understood the depth and nature of the hostility of the religious leaders toward Jesus, they would not have been prepared to believe that these men would resort to murder.

49. Although Jesus would have been familiar with the Scriptures that foretold His death, the apostles did not have any frame of reference for a dying Messiah.

50. In fact, it would seem that this statement was so shocking to the sensibilities of the apostles that they do not seem to have heard anything after that!!

51. Jesus does not here indicate the manner in which He would be killed, but He has alluded to it previously, albeit in veiled terms.  Jn. 3:14, 12:34

52. Further, Jesus does not inform the apostles as to the reason for His being killed; He does not provide them information about His death for sins, and His redemption of mankind.  Eph. 1:7

53. In each one of Jesus’ predictions about His death, He informs those listening that death will not be the end; each time, He taught the reality that He was going to rise from the dead.  Mk. 8:31, 9:31,  10:34, 14:28

54. Nevertheless, even though these men had been spectators to people being raised from the dead, they were not able to process this information, and never accepted it until after the fact.  Mk. 9:9,10

55. It should also be noted that the concept of resurrection is governed by the impersonal verb dei/ (dei—must, it is necessary) just as the previous concepts of suffering, rejection, and murder are.
56. Jesus recognized that His ultimate victory and vindication was as much the subject of the prophetic word as the sufferings and rejection He had to endure to receive His vindication.  Isa. 52:13, 53:10-12  
57. Mark’s account records that the apostles never even acknowledged it when Jesus spoke of the resurrection, and the other accounts make it plain that these men did not expect Jesus to rise from the dead.  Lk. 24:10-11, 20-21; Jn. 20:9-10

58. The time factor is recorded in a slightly different fashion in Mark (after the third day), while Matthew and Luke record it as on the third day.
59. While it is possible that the two expressions are designed to be identical and communicate the same thing, some have suggested that the reason Mark uses after the third day is that he is referencing the first item (suffering many things) as his beginning point.

60. In any case, it is evident that Jesus was dead before sundown on Friday (day 1), spent Friday night and Saturday in the grave (day 2), and rose early on Sunday morning (day 3).

61. The fact that the chief priests and Pharisees go to Pilate on the Sabbath following the crucifixion certainly indicates that they wanted the tomb guarded before Saturday evening, which would have begun the third day from the Jewish perspective.  Matt. 27:62-66

62. The first portion of verse 32 contains a contains a construction that Mark has used previously (Mk. 4:33), but should be understood here in a specific, as opposed to a general sense.

63. In this case the term lo,goj (logos—thing, word, matter) should be understood as referring only to this earth shaking pronouncement about His sufferings, rejection, death, and resurrection.  

64. The noun parrhsi,a (parresia) denotes speech that conceals nothing from the audience; it comes from an attitude that manifests freedom, courage, and a lack of fear, and means openly, boldly, or plainly.

65. Nevertheless, in spite of how clearly and how often (the imperfect was saying indicates repetition) Jesus taught the apostles about certain matters, their preconceived ideas and refusal to believe what was clearly taught led them to reject information they did not care to accept.

8:32b And Peter took Him aside and began to rebuke Him.  {--kai, (ch)--proslamba,nw (vpamnm-s) 12X, lit. to take or receive to oneself; pull aside--o` Pe,troj (n-nm-s)--auvto,j (npam3s) Him, Jesus--a;rcw (viam--3s) start, begin--evpitima,w (vnpa) to express strong disapproval, to censure, to rebuke--auvto,j (npdm3s) to Him, Jesus}

8:33 But turning around and seeing His disciples, He rebuked Peter and said, "Get behind Me, Satan; for you are not setting your mind on God's interests, but man's."  {de, (ch)--o` (dnms) He--evpistre,fw (vpapnm-s) to change direction, to turn around--kai, (cc)--ei=don (vpaanm-s) having seen, observed--o` maqhth,j (n-am-p)--auvto,j (npgm3s)--evpitima,w (viaa--3s) to express strong disapproval, to chide, censure, rebuke--Pe,troj (n-dm-s)--kai, (cc)--le,gw (vipa--3s) He says--u`pa,gw (vmpa--2s) to leave someone’s presence, to go away--ovpi,sw (pg) in back, behind--evgw, (npg-1s)--Satana/j (n-vm-s) lit. an enemy or adversary, only used in Mark to refer to Satan--o[ti (cs) causal—ouv (qn)--frone,w (vipa--2s) to think, to have an opinion, to form a judgment; to be intent on something, to think about it--o` (danp+) the things--o` qeo,j (n-gm-s)--avlla, (ch) strong adversative--o` (danp+) the things--o` a;nqrwpoj (n-gm-p) of the men}

Exposition vs. 32b-33

1. Peter is certain that he knows who Jesus is, and so does not respond well to Jesus’ declaration that He was going to Jerusalem to be rejected by the leaders and suffer death.

2. In fact, it is evident that Peter (who really acts as the spokesman for the group) and Jesus have some serious differences in viewpoint that lead to considerable conflict.

3. Peter feels the need to leap into action and straighten out one he perceives to be a misguided zealot; therefore, he takes Jesus aside from the others and begins to correct/rebuke Him.

4. Peter’s action, which was probably his way of trying to protect poor Jesus, was not something that Jesus was going to allow; He recognized the condescending nature of Peter’s behavior, and had no intention of allowing Peter to treat Him in this fashion.

5. While many have inordinately praised Peter for his recent confession about Jesus, this course of action demonstrates the degree to which he was actually maladjusted.

6. Although his arrogance and lack of understanding lead him to treat Jesus in a patronizing way, his stupidity will be publicly rebuked before the entire group.

7. The use of the strong verb evpitima,w (epitimao—to express strong disapproval, to censure) conveys the audacity of Peter toward Jesus, and should prepare the reader for the very forceful response of Jesus.
8. Peter has completely overstepped the bounds of propriety, as he (the disciple, the student) presumptuously takes the teacher aside and begins to provide an ill-advised verbal corrective.

9. Peter thinks this is necessary since he believes that Jesus has adopted some perverted view of the mission of Messiah, which Peter believes to involve only glory.

10. The realities that Jesus had just described as His destiny were not only undesirable from Peter’s point of view, they were absolutely inconceivable.

11. Essentially, Peter believes that Jesus has embraced some seriously false doctrine, and feels compelled to correct Him before it influences any of the other apostles.

12. Although Mark records nothing of the content of the rebuke, and Luke omits it altogether, Matthew records at least some of what Peter said.  Matt. 16:22

a. The phrase i[lew,j soi (hileos soi) is derived from a Hebrew idiom that literally translates as gracious or merciful to you, and comes to mean God spare you from this/God forbid!
b. The fact that Peter has not grasped the true nature of Jesus Christ is evident, since he calls Him Lord, but resists any implication that Jesus actually knows what He is saying.

c. This is similar to many believers today, who give lip-service to the fact that Jesus is Lord, but then ignore the very clear directives found in His Word.

d. Peter closes with a very strong Greek construction that employs the double negative ouv mh. (ou me), which is the strongest way of negating something in the future.
e. His overall assessment was that there was no way that God was going to allow the Messiah to suffer the type of fate that Jesus had just described.
13. Whether Peter thought that Jesus had become depressed by the dwindling numbers, or by the repeated conflicts with the religious leaders, it was evident to Peter that Jesus had lost it (at least momentarily).

14. Peter simply did not have any conception that Messiah was going to be anything other than successful; therefore, he could not accept Jesus’ view of what the future held.
15. When Jesus informed the apostles about what was going to happen, there was no evidence of sorrow, self-pity, or complaining; rather, He stated the reality clearly, regularly, and dispassionately.

16. This indicates that He had His sufferings in perspective, acknowledging the reality of Ph2 suffering, but viewing it in light of the Ph3 promises.  Rom. 8:18

17. In verse 33, it becomes apparent that Jesus is not going to submit to Peter’s heavy-handed attempt to straighten Him out, and escalates the conflict to include the entire group.

18. Jesus turns to survey the entire group, and deliberately involves all of them in this exchange; by necessity, He addresses the rebuke specifically to Peter, but in such a way that all the apostles hear it.

19. The initial command uses the imperative of the verb u`pa,gw (hupago), which is a command to withdraw, go away, or depart.
20. In fact, this was precisely the same term that Jesus used when He dismissed Satan from His presence following the wilderness temptations.  Matt. 4:10
21. The prepositional phrase that follows ovpi,sw mou (opiso mou—behind me) has been understood in at least three ways, since it is not normally used to express disassociation.
22. In fact, Mark has used this phrase to denote the concept of actually being a disciple by following behind Jesus.  Mk. 1:17, 8:34
23. This has led Belo to interpret the phrase as a command from Jesus to stop being my disciple; Gundry understands the phrase to mean the exact opposite, and sees it as a command to fall back in line with the other apostles and stop trying to lead Jesus.
24. However, it seems more likely that this is simply a strong way of telling Peter to get out of Jesus’ sight; this emphatic dismissal was made more pointed by the addition of the term Satana/j (Satanas—adversary, Satan).
25. While some have indicated a willingness to understand this term in the weaker sense of adversary, there is no other record of someone using this term in that way.
26. Therefore, it should be understood as strongly condemning Peter’s words, since they reflected the viewpoint of the Devil.

27. As France has observed, “The name has occurred already in 1:13, 3:23,26, 4:15 as the familiar Jewish term for the Devil, but its use for a human being, however antagonistic, is unparalleled.  It functions here as an extravagant term of abuse.”

28. The explanation that Jesus offers for His stunning rebuke is that Peter’s thinking does not reflect the viewpoint of God, but rather, the viewpoint of man.

29. When the verb frone,w (phroneo—to have an opinion, to think something) is used with the plural definite article and the genitive (as it is here), it means to take someone’s side, or to espouse someone’s cause.
30. Peter is actively opposing the will of God for the Messiah by espousing the human viewpoint that Messiah should not have to suffer.
31. This certainly indicates that one of the dangers of human viewpoint thinking is that it can actually  not be far from the satanic viewpoint. 
32. Satan had offered Jesus the temptation to gain His glory without submitting to the rejection, pain, and suffering that would come through the cross; however, that was at odds with God’s design.  Matt. 4:8-10
33. Jesus Christ would also face this same test one final time in the Garden of Gethsemane, but ultimately submitted Himself to the will of the Father.  Mk. 14:32-40
34. Jesus certainly discerned in Peter’s words the subtle thinking of His enemy; He responded by vigorously attacking the viewpoint of Peter, which was allied with the view of Satan.
35. Although all this is directed at Peter specifically, all those present heard this exchange and would have recognized that the rebuke applied to anyone that held to Peter’s views.
8:34 And He summoned the crowd with His disciples, and said to them, "If anyone wishes to come after Me, he must deny himself, and take up his cross and follow Me.  {kai, (cc)--proskale,w (vpamnm-s) having called, summoned--o` o;cloj (n-am-s)--su,n (pd)--o` maqhth,j (n-dm-p)--auvto,j (npgm3s) of Him--ei=pon (viaa--3s)--auvto,j (npdm3p) the crowds and the apostles—eiv (cs) introduces 1st c.c.--ti.j (apinm-s) someone, anyone--qe,lw (vipa--3s) to have a desire for something, to wish, will, want--ovpi,sw (pg) to be at the back, behind, after--evgw, (npg-1s)--avkolouqe,w (vnpa) comp.infin. to follow after someone is to become a disciple of a man or ministry--avparne,omai (vmad--3s) 11X, normally used to refuse to acknowledge someone, to deny you know him; in this context to refuse to acknowledge one’s own will, to disregard oneself; imperative, he must deny--e`autou/ (npam3s) himself--kai, (cc)--ai;rw (vmaa--3s) to pick up, lift up--o` stauro,j (n-am-s) the cross, 1st mention--auvto,j (npgm3s) his--kai, (cc)--avkolouqe,w (vmpa--3s) he must follow--evgw, (npd-1s) Me}

Exposition vs. 34

1. The apostles have spent the better part of three years with Jesus, but they continued to hold to the typical Jewish view that Messiah was going to establish the Kingdom, exalt Israel above the nations, establish His government at Jerusalem, fulfill all the promises to the Patriarchs, and establish the Kingdom in Millennial glory.

2. However, while they have focused on the glory, in which they fully expected to share, they have not considered that their perceptions might be in error.

3. Peter’s confession really emphasized the fact that Jesus was the promised Messiah, with an implication that all the glory was not too far distant in the future.

4. These men had likely been comforting themselves during their time with Jesus by focusing on the euphoric reality that would be the Kingdom (particularly focusing on their exalted place in it).

5. When Jesus bursts their preconceived bubble with a dire pronouncement about His actual destiny, Peter cannot accept that truth, and responds with an ill-advised attempt to correct poor, misguided Jesus.

6. Following the very harsh rebuke from Jesus, it is very probable that the immediate group of twelve became exceedingly quiet.

7. It should be evident that these men had a very wrong view of Messiah, which inevitably leads to a very wrong view of what it means to be a disciple/student/follower of Messiah.

8. It is in this context that Jesus escalates these issues beyond the group of apostles, as He now summons what would have been a largely Gentile crowd to hear further instruction on this most important of matters.

9. Mark has consistently used the verb proskale,w (proskaleo—to call toward, to summon) to describe events when Jesus has introduced some new or emphatic information.  Mk. 3:13,23, 6:7, 7:14, 8:34, 10:42, 12:43

10. What stands out in this section is the fact that Jesus summoned the crowd, since it seems evident that the recent events have taken place in a relatively secluded setting.  Lk. 9:18

11. The mention of the crowd (which plays no further part in the narrative) is odd, since it does not seem likely that there would have been a large group of potential followers of Jesus in this predominately Gentile region.

12. However, one obvious reason that Jesus would summon anyone that was in the vicinity was to reinforce His words on the apostles by delivering them in a very public forum.

13. Additionally, summoning the crowd would make it explicit that what He is about to say does not merely apply to the twelve (as future leaders in the church), but to anyone that would desire to associate himself with Jesus as a formal disciple.

14. In this matter of being a disciple of Christ, the distinction between the privileged position of the apostles (the insiders) and the crowds (the outsiders) disappears.

15. It should be understood that this is not specifically a call to follow Jesus as a disciple, but rather a description of the conditions necessary to actually follow after Him.

16. Jesus begins His instruction with a first class condition (assumed as true), which indicates that there will indeed be those that will desire to follow after Jesus.

17. The force of the verb avkolouqe,w (akoloutheo—follow) when coupled with the prepositional phrase ovpi,sw mou (opiso mou—after me, behind me) means to devote oneself to a particular teacher or ministry.

18. It has the idea of attaching oneself to another person (a guide, leader, or teacher), learning from that teacher, accepting his teaching, and aligning oneself with that teacher; in short, it is the language of discipleship.

19. While Jesus acknowledges that there will be those that will desire to become His follower, He makes it plain that such a course of action will involve several important factors. 

20. The most obvious factor about becoming a real disciple of Jesus Christ is that there is a significant amount of personal sacrifice that will be required of anyone that wishes to adopt this lifestyle.

21. As will become evident to the apostles (and to the reader as well), it is not sufficient to attach oneself to a ministry in a superficial fashion; discipleship requires total commitment if one intends to be a successful disciple.

22. The first necessity of the committed disciple is found in the verb avparne,omai (aparneomai), which means to refuse to associate with someone, to sever the relationship one has with someone else.
23. It is used with the reflexive pronoun e`autou/ (heautou—himself), which indicates that one is, in some sense, to sever his relationship with himself.
24. This does not involve merely denying oneself things that he wants (self sacrifice, or even asceticism); it means to reject one’s own personal interests, and surrender the fundamental self to the will of God.
25. It is the opposite of self-affirmation, of putting value on one’s life or position; it involves a refusal to claim any rights or privileges that may be due to one by virtue of his position in life.
26. It should be evident that this type of self-denial would involve refusing to maintain one’s right to life when confronted with the potential of being persecuted to death; however, it should not be limited to this, since the concept does not really contain any allusion to death.
27. It involves the refusal to pursue one’s own agenda, repudiating the temporal desire for prestige, self- exaltation, and wielding authority over others, which is so indicative of those that seek to advance themselves in this temporal world.  Mk. 9:35, 10:42-45
28. As will be made evident, it involves the willingness to be humbled and dishonored for the sake of Jesus Christ and the will of God; since Jesus has made it plain that His life would be one of suffering and death, the disciple must recognize that he might well share a similar fate.

29. This internal rejection of one’s life prior to salvation, which will be tested on an ongoing basis, must then result in the external willingness to take up his cross, which should be viewed in a coordinate rather than temporal manner.
30. In other words, the action of self-denial and taking up the cross are seen as two sides of the same coin, and not successive actions.

31. One must recognize that if one is going to follow Jesus, he must be willing to go where Jesus Himself goes.

32. Although Mark’s readers would have been familiar with all this language by now, it was certainly earthshaking to the apostles, and was designed to shock them with the realization that following Jesus was actually nothing short of a death march.

33. In all Jesus’ teachings about His death, He does not indicate the manner of His death; further, there would not be any reason for the apostles to presume that rejection by the Jewish authorities would result in Roman crucifixion.

34. However, this is not merely Mark recording what he already knew to be true; this statement indicates  that Jesus was aware of what awaited Him in Jerusalem.

35. While believers understand the cross in its historical and theological context, recognizing that it was actually the place of victory, those listening that day would only have heard a morbid reference to an excruciating death.

a. The Jews were familiar with crucifixion, since many had already endured that fate; in the time of Antiochus Epiphanes, 800 Jews were crucified in Jerusalem before their wives and children. 

b. According to Josephus, while they hanged on the cross, the women and children were then slaughtered before their very eyes.  Ant. 12:256
c. Josephus also records that Alexander Jannaeus, the Maccabean king (103-76 BC) crucified 800 men at the same time.  Ant. 13:380
36. Crucifixion was viewed as a deterrent in the ancient world, and many of the victims were crucified where the criminal event took place, or along the busiest thoroughfares. 

37. The situation can be summed up by Quintilian (35-95 AD) who wrote that “whenever we crucify the guilty, the most crowded roads are chosen, where most people can see and be moved by this fear. For penalties relate not so much to retribution as to their exemplary effect”.   Declamations 274

38. Further, this taking up the of the cross should not be understood to merely be willing to endure hardship, difficulty, or suffering in general (it does encompass that); it must be interpreted here as facing literal death.

39. To take up the cross meant to carry the horizontal beam (the patibulum), after having received a scourging; then, one was shamefully paraded through a jeering mob to the final place where execution was a certainty.

40. While it should be obvious that the plan of God does not call for every believer to suffer a martyr‘s death, the willingness to endure maximum personal sacrifice must be a part of the successful disciple’s mental attitude.  Phil. 2:5

41. All this demonstrated a very real sense of finality about what it meant to become a disciple of Jesus, and certainly pointed to the potential dangers of becoming involved with Jesus’ doctrine.

42. In short, this indicates that the potential disciple must be willing to abandon all he holds dear in his own life, leave it behind, and be ready and willing to face anything.

43. The first two imperatives (deny, take up) are aorists, which focuses on a single action or views the action as a whole, while the last imperative (follow Me) is found in the present tense; this indicates that following is viewed as a continuing reality in the life of the disciple.

44. Although the aorist tenses are generally used to speak of actions (as opposed to processes), they cannot refer to simple punctiliar actions here, but must denote processes that begin with the decision to follow Jesus, and continue through the entire discipleship process.

45. This is documented somewhat by Luke’s account, which records the fact that the real disciple must take up his cross on a daily basis.  Lk. 9:23

46. Therefore, if one is to be a valid disciple of Jesus, he must be willing to reject and deny his own agenda, be willing to die, and continue to follow where Jesus leads.

47. This lifestyle (and it can be nothing less than that) does not negate the principle of momentary failures under the sin nature; however, it does serve to indicate that once one has chosen the life of a disciple, it remains necessary to pursue that life with dogged persistence.

48. Believers should also understand that if one is not willing to pay the price that is demanded, and does not choose to follow Jesus as a disciple all his life, that it does not prove he never believed at all.

49. However, as will be stated later, there will be eschatological, eternal repercussions for all those that did not make the salvation adjustment, or who reject the principle of self-denial.

8:35 "For whoever wishes to save his life will ruin it, but whoever sacrifices his life for My sake and the gospel's will save it.  {ga,r (cs)--o[j (aprnm-s) who, with conditional clause has sense of an indefinite--eva,n (qv) 3rd c.c. if--qe,lw (vspa--3s) to desire, to wish, will, or want--h` yuch, (n-af-s) soul, life--auvto,j (npgm3s)--sw,|zw (vnaa) comp.infin. to save, to deliver, rescue, keep from harm--avpo,llumi (vifa--3s) lit. to ruin or destroy something, to lose something that one has--auvto,j (npaf3s) soul--de, (ch)--o[j (aprnm-s) who, whoever--a;n (qv) particle of contingency--avpo,llumi (vifa--3s) he will ruin, destroy, lose--h` yuch, (n-af-s) the soul, life--auvto,j (npgm3s) his--e[neka (pg) used with genitive to denote the cause or reason for something--evgw, (npg-1s) because of Me--kai, (cc)—to, euvagge,lion (n-gn-s good news, gospel--sw,|zw (vifa--3s) he will save or deliver--auvto,j (npaf3s) it=his soul, life}

Exposition vs. 35

1. Verse 35 provides an explanation for the demands that are made on those that would follow Jesus, which speak to the fundamental concepts of life, preserving life, and losing life.

2. In fact, Jesus continues to explain exactly what it means to follow Him by using the explanatory conjuction ga,r (gar—for, because) in this verse, and in the three that follow.
3. This is a significant bit of information that the potential disciple needs to understand, as demonstrated by the fact that variations of this concept are found in all four gospel accounts.  Matt. 10:39, 16:25; Lk. 9:24; 17:33; Jn. 12:25

4. This verse sets forth a distinct paradox, which is a statement or proposition that seems self-contradictory or absurd, but in reality expresses a possible truth (here an actual truth); here, the paradox is that of winning by losing.
5. Typically however, paradoxical statements do not involve a real contradiction, and the puzzling results may be understood by demonstrating that one or more of the premises are not really true, are a play on words (as here), or contain faulty assertions that cannot all be true at the same time.
6. Many interpreters have recognized that the understanding of this verse is based on the range of meaning for the key terms; the key terms in this passage are yuch, (psuche—soul, life), sw,|zw (sozo—to save, rescue, deliver), and avpo,llumi (apollumi—to ruin, destroy, or lose).
7. Another important factor in seeking to interpret this verse properly is the recognition that Jesus is not merely speaking of the initial entry into discipleship; He is talking about the entire ongoing process of following Him.
8. Verse 35 begins with a condition of the third class, which is a form that encompasses a broad range of possibilities that focus on what is likely to occur, what could possibly occur, and what is only hypothetical and will not occur.

9. In this case, it should be understood that this example tends much more toward what is likely to occur; in other words, there will be people with this mind-set of self-preservation, just as there are people that wish to come after Him.
10. The person in view in the phrase whoever wishes manifests a fixed mental attitude or disposition that ultimately conditions his responses to, and interpretations of, the situations he encounters.

11. This is supported by the use of the present tense of the verb qe,lw (thelo—wish, desire, want), which should be understood here as a customary or habitual present tense.
12. In the immediate context of denying oneself, and taking up one’s cross, the internal desire to save his life must relate to the unwillingness to deny himself and take up the cross.

13. The use of the verb qe,lw (thelo—wish, desire, want) in verse 35 sets forth the opposite mindset of the one wishing to be Jesus’ disciple in verse 34.
14. Therefore, there are those that may be believers (which is obviously the first step in true discipleship), but are more intent on saving their lives than actually following Jesus.
15. This does not mean that they are not believers (and will share in the basic blessings of Heaven), but that they are not committed to the course of action (lifestyle) that Jesus prescribes for His followers.

16. The Greek verb sw,|zw (sozo) means to preserve or rescue from some natural danger or affliction, and certainly encompasses the idea of saving one from spiritual or physical death.
17. Although the complementary infinitive is found in the aorist tense, it is governed by the present tense of qe,lw (thelo—desire, want) and should not be understood as a single attempt to save the life.
18. Rather, it should be understood as multiple, ongoing attempts to save the life as the individual is confronted with various opportunities to do so.

19. The next issue in this passage is the Greek noun yuch, (psuche—soul), which is generally used to refer to being apart from material existence; the essential personhood that transcends boundardies of time and space.  Matt. 10:28
20. Further, it is used of the condition of living, which deals with the many and varied aspects of both the material and immaterial part of man; in that regard, it sometimes just means life as opposed to death.  Matt. 2:20
21. A cursory investigation will provide anyone with mountains of information on what exactly constitutes life; however, the various theories and definitions are often conflicting, and one professor has observed that ”People tend to make definitions when they lack theories and they want to understand something. All this insistence on defining life strikes me as a sure sign that we really don't have a good theory of life."

22. More to the point, when one considers the life of human beings, one must consider the closely related issue of how one defines living.
23. This is crucial to the discussion of how one can desire to save his life, which actually deals with the various aspects of existence that comprise his life, how he relates to them, and the desire to maintain the status quo.
24. Therefore for one to desire to save his life means that he places the highest priority on his own temporal existence and experience, and orders his conduct in such a way as to as to maintain (and even enhance) that existence and experience.

25. Most naturally, that would involve seeking to avoid the negative aspects of life, like self-sacrifice, pain and suffering; however, Jesus has made it plain that His path was one of self-sacrifice, deprivation, suffering, pain, and loss.

26. When the person that desires to save his life is confronted with a situation that involves putting aside his own temporal comfort, convenience, and putting the interests of someone else first (including God), he generally is going to take the path of least resistance and avoid sacrificing his own agenda.

27. The one that desires to follow Jesus as His disciple must be willing to put aside the normal human tendency to be only concerned with how things affect him, seeking to avoid that which is difficult, unpleasant, humiliating, or painful; he must be willing to accept whatever God sends his way.  IPet. 5:6

28. The person that seeks to save his life is not really interested in the concept of self-denial, sacrifice and suffering; when faced with a choice of physical, emotional, or spiritual suffering, he will inevitably seek to avoid it.  IICor. 2:4; Phil 2:30; IIThess. 1:4

29. The man who refuses to deny himself (rather, he affirms himself, his rights, his position, his views), but wishes to preserve his lifestyle will find that he will not be ultimately successful.

30. The paradox is that when one engages in this particular mindset that focuses on attempting to maintain a self-centered existence, he will ultimately lose his life.
31. The Greek verb avpo,llumi (apollumi) is used in the active voice with the sense of causing or experiencing some type of ruination or destruction, while the middle voice has the nuance of losing (out) something that one already has, or expects to have in the future.
32. The verb is used here in the active voice, and has as its subject the person that wants to save his life; this indicates that this type of person is certainly his own worst enemy, since he is the agent actively working toward ruining his own life.
33. That is the problem with someone that is intent upon maintaining his own existence to the exclusion of God’s will in life; he believes himself to be acting in his own best interests, but is actually sowing the seeds of his own destruction.  
34. While this is true in a Ph1 sense (the person that rejects God’s will in the gospel will forfeit life, and suffer eternal destruction--IIThess. 1:9), it is equally true in a Ph2 sense (the believer that rejects doctrinal constraints will forfeit that which constitutes real life).  Rom. 8:13

35. For the believer that seeks to save his life the ruin refers to the loss of blessing in time, temporal Divine discipline, the various forms of suffering that come from rejecting the Divine viewpoint, and the loss of SG3.  Phil. 3:18-19; ITim. 6:9; Heb. 10:39

36. In other words, this person will essentially forfeit the rewards that God had in mind for him, since he is unwilling to submit himself to God’s plan.

37. Jesus continues the paradox with an antithetical statement that is designed to provide additional information that explains how one may avoid the destruction of a life committed to self-affirmation.
38. He uses the same verb avpo,llumi (apollumi—to destroy, to ruin), which effectively describes the person that denies himself and takes up his cross.

39. From the earthly perspective, it does not make sense to live life by denying oneself what one wants; it certainly does not make sense that life is somehow found in the instrument used for the destruction of life (the cross).

40. However, Jesus is teaching that self-denial and suffering are the very qualifications that one must have if he intends to experience that which constitutes real life.

41. The ruining of one’s life includes the willingness to endure all the sufferings, deprivations, and persecutions that come to the disciple on behalf of Jesus and the gospel.
42. Mark’s is the only account that includes this second qualification for the loss of life; it must be the types of suffering that arise based on his association with Jesus and the good news.  Matt. 16:25; Lk. 9:24

43. The fact that Jesus Christ indicates that the loss one suffers must be for my sake indicates His unique position in the life of the disciple, which rightly demands the absolute allegiance of those that would follow Him.

44. It is clear that Jesus views Himself and the gospel as being interrelated; one cannot effectively separate loyalty to the gospel (which provides the entire message that focuses on Christ), from loyalty to Christ Himself.

45. This sacrifice includes the initial form of suffering involved in denying oneself, and also refers to the loss of person, prestige, power, or position that one suffers as he continues to place the constraints of doctrine above his own personal agenda.  Jn. 9:22

46. The qualification makes it plain that this type of self-denial is not simply a matter of being altruistic (doing good to others), or for the purpose of asceticism (practicing extreme self-denial for some religious purpose).

47. Rather, the decisions to deny oneself are rooted in the person and cause of Jesus, and the demands that come from the gospel, which includes Ph1, Ph2, and Ph3 issues.  Rom. 1:15, 2:16

48. In the end, this type of person is the one that will save his soul, which relates both to the experience of real life in time (ITim. 5:6), and the ultimate experience of life in Heaven, which is called life indeed.  ITim. 6:19

49. Therefore, if a person attempts to retain control of his life now, he will suffer the loss of something more valuable in the future; alternately, if a person will relinquish control of his life to Jesus and the demands of the doctrine, he will gain something of infinitely greater value. 

8:36 "For what does it profit a man to gain the whole world, and forfeit his soul?  {ga,r (cs)--ti,j (aptnn-s) who, what which--wvfele,w (vipa--3s) to provide assistance, to help, aid, benefit--a;nqrwpoj (n-am-s) a man, any man--kerdai,nw (vnaa) apposition to the subject tis; to acquire by effort or investment, to produce a profit, advantage, or gain-- o` ko,smoj (n-am-s) the world--o[loj (a--am-s) whole, entire, complete--kai, (cc)--zhmio,w (vnap) 6X, to sustain damage, to receive some injury; to suffer the loss of something, with the implication of hardship or suffering--h yuch, (n-af-s) soul, life--auvto,j (npgm3s) of him}
8:37 "For what will a man give in exchange for his soul?  {ga,r (cs)--ti,j (a-tan-s) what, which--di,dwmi (vsaa--3s) may, might give--a;nqrwpoj (n-nm-s)--avnta,llagma (n-an-s) 2X, that which is given in exchange for something else--h` yuch, (n-gf-s) soul, life--auvto,j (npgm3s) of him}

Exposition vs. 36-37

1. Jesus continues His explanation about what is going to be required of one that desires to follow Him with the second use of the explanatory conjunction ga,r (gar—for, because).

2. Although many like to focus on the Ph1 reality when interpreting this verse, the context is one dealing with believers and the demands of discipleship in time.

3. There is certainly a sense in which the unbeliever may achieve great success in this world and lose out on that which constitutes real life, but the believer is likewise exposed to a similar potential.

4. Jesus now employs a commercial example, which involves the concepts of exchange, gaining an advantage, losing an advantage, and the ultimate idea of profit.

5. In that regard, believers are expected to understand the business world, where one makes decisions with the goal of making a profit and being successful.

6. This teaching should cause believers to stop and ask themselves if they are making sound business decisions in light of the profit that is potentially available to Jesus’ disciples.

7. However, one should be aware that the things that are being considered here cannot truly be compared to one another; the world is earthly, physical, and temporal, while the soul/life is immaterial, and eternal.

8. The second and third statements, which are found in these two verses, now examine the concept of discipleship in view of the realities of this present world.

9. Generally, the Greek term ko,smoj (kosmos—world) is used in a negative sense to denote the organized world system, which is dominated by Satan and operates on the principles of power, pride, greed, lust, and selfishness.

10. However, the term is used in a much more neutral sense in the Synoptic Gospels, which merely deal with the world as the place in which men live and function.  

11. Jesus begins with a bit of hyperbole as He speaks of the man that gains the whole world; while this may be theoretically possible, it is certainly not practically possible.

12. The idea of gaining the whole world focuses on the reality of human ambition, achievement, and acquisition, which may be attained, but must always be measured only in terms of this earthly existence.

13. The Greek verb kerdai,nw (kerdaino—gain) refers to that which is acquired by effort or investment; in this context of gaining the whole world, it has the monetary idea of gaining all the wealth that the world has to offer.

14. When used of gaining other things, like notoriety or success, it refers to earthly achievements in any area of endeavor, which provide fame and fortune for the one pursuing them.

15. The comparison here is between everything the world has to offer in terms of money, fame, prestige, details, power, etc. and the value of his soul/life.
16. The Greek term yuch, (psuche—soul, life) should continue to be understood as the real or essential person, whose existence is actually immaterial.

17. It should be evident that a single human life is of infinitely more value than the entire material world; of how much more value is God’s eternal life?
18. If winning the whole world cannot compensate for the loss of one’s physical life, how can one conclude that it is worth more than eternal life?

19. Those that do not put Jesus Christ and His plan first, ignoring doctrinal considerations and pursuing success, money, fame, and the like, may well achieve considerable temporal success, and acquire what it is they desire.  Ps. 73:3-12; Rev. 3:17

20. Those that resist the concept of sacrificing on behalf of Jesus Christ or doctrine will certainly lessen the sufferings that they will endure on His behalf, making their lives better for the moment.  Ps. 73:13-15; Lk 22:54-60; IITim. 4:10

21. One reason why many like to place a Ph1 emphasis on this passage is that they do not understand the force of the verb that is translated as forfeit in the New American Standard version.

22. The Greek verb zhmio,w (zemioo) does not mean to forfeit something in the sense that one possessed some object and then lost it; rather, it focuses on that which one could have had, but which was forfeited due to some other consideration.  ICor. 3:15

23. In this case, the person in view forfeits what he could have had in terms of the eternal life of God (maximum SG3 and the crown) because he thought that cosmic pursuits were ultimately going to be more profitable.

24. In the end, the profit he gained (the entire world) is not to be compared to the profit he could have had (real life).

25. Although He does not mention it in this context, it is evident that the type of person that pursues success in this world also subjects himself to a number of spiritual risks that have the potential for disaster.  ITim. 6:9-10

26. Ironically, the person that devotes himself to this temporal, earthly life, eschewing the eternal life that God offers, will find in the end that he will have neither.  ITim. 6:7

27. At the point of physical death, he will lose all that he had attained in terms of money, success, fame, etc. and will find that he will be separated from life.  Lk. 12:16-21

28. Therefore, the question of verse 36, which demands a negative response, is designed to contrast the folly of wasting one’s life in the pursuit of the cosmos, which is viewed as a bad business decision, with the benefit of enjoying real life, which is clearly a good business decision.

29. The similar idea is presented in the rhetorical question in verse 37, which presumes that the soul/life is all that ultimately really matters, and nothing can compensate a person for its loss.

30. The question of verse 37, which calls for a conclusion on the part of the hearer, points out that there is actually nothing that one can offer in exchange for the real life that God offers.

31. If the ultimate in worldly success is not worth what real life is, then what else could one possibly be able to offer beyond that?
32. Again, the Greek term yuch, (psuche—soul, life) is used by metonymy (a figure of speech in which one term is used for another with which it is closely associated) for life.

33. The life of which Jesus is speaking is the eternal life of God, manifested in the life of the believer that is oriented to Him; it begins with salvation, continues in time, and finds its ultimate expression in the eternal life niche.  

34. The type of life in view is what Jesus called life abundantly (Jn. 10:10), as the believer shares in the quality of life that God possesses.  Jn. 8:31-32

35. This will ultimately be manifested in great praise, glory, honor, and blessing in the resurrection body, accompanied by maximum SG3 for those that demonstrate themselves to be His disciples.  Rev. 21:1-7

36. This was the very reason that God called believers to salvation, so that He might provide the greatest blessings of life and all that it can be.  Phil. 3:12

8:38 "For whoever is ashamed of Me and My words in this adulterous and sinful generation, the Son of Man will also be ashamed of him when He comes in the glory of His Father with the holy angels."  {ga,r (cs)--o[j (aprnm-s) who, with ean=whoever--eva,n (qv) 3rd class condition-- evpaiscu,nomai (vsao--3s) 11X, to experience pain or sorrow over some loss of status, to experience shame or embarrassment--evgw, (npa-1s) Me--kai, (cc)--o` lo,goj (n-am-p) lit. the of Me words--evmo,j (a--am1p) lit. pertaining to me—evn (pd)--h` genea, (n-df-s) those living at a given time, contemporaries, current generation--ou-toj (a-ddf-s)--h` moicali,j (a--df-s) adulterous, unfaithful, disloyal--kai, (cc)--a`martwlo,j (a--df-s) that which does not meet moral standards, sinful--kai, (ab) adjunctive, also--o` ui`o,j (n-nm-s)--o` a;nqrwpoj (n-gm-s)--evpaiscu,nomai (vifo--3s)--auvto,j (npam3s) him, the one who did not acknowledge Jesus and His words--o[tan (cs) when, whenever--e;rcomai (vsaa--3s) to come—evn (pd)-- h` do,xa (n-df-s) the glory--o` path,r (n-gm-s)--auvto,j (npgm3s) His--meta, (pg) accompanied by--o` a;ggeloj (n-gm-p)--o` a[gioj (a--gm-p) what is dedicated to God, sacred, holy}

Exposition vs. 38

1. This verse begins with the fourth and final use of the explanatory conjunction ga,r (gar—for, because), which provides additional information with respect to the subject of what it means to follow Me.  Mk. 8:34

2. Each use of the explanatory conjunction has reinforced the paradox that those that lose their lives for Jesus will actually secure their lives in the long term.

3. Since the emphasis of this section has dealt with the subject of denying oneself and taking up his cross, the subject of being ashamed of Jesus must relate to the refusal to deny oneself and take up his cross.

4. In fact, verse 38 is parallel to verse 35, and has a corresponding purpose; in this case, it advances the subject to its final, eschatological conclusion.

5. That all this information was not directed only to the twelve is evident, since Jesus calls the crowd to make these pronouncements, and He consistently uses indefinite constructions to indicate that this may be applicable to anyone.  Mk. 8:34

6. Jesus also continues to use an indefinite construction that should be understood to include both unbelievers and believers alike.

7. For unbelievers, their refusal to make the salvation adjustment (the ultimate form of being ashamed of Jesus) will result in His denial that He ever knew them.  Matt. 7:23

8. For the believer that is ashamed of Jesus and His doctrine, the result will be denial of the rewards he could have had for being loyal to the truth.

9. The contrast between the matters of this earthly life and what constitutes true life is now addressed in terms of shame (both current shame and eschatological shame).

10. What was expressed in the previous verses in terms of commercial advantages or disadvantages, which deals with business realities and not personal feelings, Jesus now makes exceedingly personal.

11. The fact that He makes this quite personal is designed as a serious warning to those that were considering whether or not they were going to follow Him.

12. Everything that Jesus has said to this point has focused primarily upon the individual and the matter of surrendering oneself to the will of God, and how that relates to the matter of real living.

13. Now, Jesus closes this section by introducing the eschatological reality of the coming Kingdom, and the glory that is part of saving one’s life.

14. The contrast between the earthly sphere of existence, and the final heavenly sphere of existence are here set forth, being addressed in terms of the principle of shame.

15. The Greek verb evpaiscu,nomai (epaischunomai) means to experience painful emotions, or some sense of loss of status due to some event or activity; it means to feel ashamed or embarrassed.

16. It is an internal emotion, and may or may not have any overt manifestation; therefore, this must mean nothing less than the fact that Jesus Christ knows exactly what each person thinks and feels at all times.

17. When one is ashamed of another person, he seeks to distance himself from that person, refusing to acknowledge him, or take his side in various matters.

18. Depending upon the level of shame or embarrassment one feels, he may even opt for complete disassociation from the object of shame.

19. The motive for denying Jesus and His words is the uncomfortable emotion of shame that comes from one’s concern for his person, his reputation, and his position in this world.

20. People that concern themselves with what this world thinks of them are often unwilling to endure the anxiety that comes from being considered as, or treated as an object of contempt.

21. When one is more concerned with gaining or maintaining the approbation of the cosmos, he effectively treats the Lord with contempt by being ashamed of Him.  
22. However, this is not a result of any failure on the part of the grace of God; it is due to a fear that one will not be able to maintain his person, place, or privilege in this present world. 

23. This may be manifested in any number of ways, which include the overt denial that one is a believer, silence in the face of potential antagonism and hostility, failure to articulate the Divine viewpoint in the presence of scoffers, agreement with human viewpoint as a way to avoid conflict or suffering, and disassociating from other positive believers based on their failures, position in life, etc.  Mk. 14:50, 66-71; IITim. 1:8,15
24. While Jesus makes this personal by making Himself the object of shame (accusative of evgw, ego—Me), He also extends any embarrassment one may feel about Him to include the contents of His word.

25. Although there are some texts that do not include the plural noun lo,goj (logos—words), the evidence suggests that it was more likely an accidental omission due to haplography (writing something once that should have been written twice).

26. Thus, Jesus now additionally defines loyalty or disloyalty to Himself in terms of loyalty or disloyalty to His words.

27. This is entirely appropriate, given the fact that the physical person of the God/Man was not going to be present for very long on earth, but His words would be inscripturated; this ensured that they would continue to be an objective reality in the future.  Mk. 13:31

28. While the initial interpretation should likely be limited to the words that Jesus spoke at the First Advent, the New Testament writers clearly understood that their recorded writings were the word of Christ.  Rom. 10:17; Col. 3:16

29. Therefore, if one accepts the New Testament to be further revelation of Jesus Christ, one cannot effectively separate the person of Jesus Christ from the contents of that Word.  Rev. 3:8

30. It is clear that while Jesus spoke many words, He viewed the totality of His message not in the individual words, but as a collective singular--His word/My word.  Jn. 5:24, 8:31, 14:23

31. Additionally, Jesus makes it plain that due to the Royal Chain of Command, those that reject His chosen communicators have effectively rejected His word.  Jn. 15:20

32. The contrast at the beginning of verse 38 is set forth in terms of the conflict that exists between Jesus and His words and this adulterous and sinful generation.
33. Although the Greek term ko,smoj (kosmos—world) was initially understood in a positive sense, it is used in the Bible regularly in a negative sense.

34. The Greek noun deals with that which has an orderly arrangement, and deals with the Divine design seen in the orderly functions of the physical creation.

35. It came to refer to the entirety of the world, and to those that dwell in it (both animals and mankind); when dealing with mankind, it came to refer to those that were alienated from God, and hostile to Him and His plan.  Jn. 3:19, 15:18-19; James 4:4

36. In our verse, the world is defined more specifically in terms of this adulterous and sinful generation.
37. The use of the near demonstrative pronoun ou-toj (houtos—this) does not exclude other generations from the same designation; however, it does immediately mark that generation as being one from which the wise person should want to escape.

38. The term for adulterous is used to recall the numerous Old Testament charges against Israel respecting the matter of their spiritual adultery against God, Who is viewed as the Husband of Israel.  Isa. 54:5; Ezek. 6:9, 16:14-32; Hos. 1:2, 2:2-5

39. Jesus made it explicit that the generation in which He lived was equally guilty of spiritual adultery against the Lord, which was now manifested in their rejection of His Messiah.

40. The second Greek word used to describe those of Jesus’ time is a`martwlo,j (hamartolos—sinful), which is a term that relates to behavior that does not meet the standard of moral or social requirements.

41. This emphasizes the fact that the vast majority of people in Jesus’ day were guilty of a wholesale rejection of God’s requirements; nevertheless, they continued to go through the religious motions anyway.  Mk. 7:6
42. It is evident that all unbelievers and believers commit sins (Prov. 20:9; Eccles. 7:20); however, this charge is tantamount to abandoning oneself to sin as a lifestyle.
43. Since human good, which comes from relative standards of human righteousness, cannot commend one to God, the incessant Jewish attempts to earn salvation through works was offensive to the righteous standards of God.  Isa. 64:6-7

44. These charges of adultery and sinfulness came as a result of the Jewish infatuation with human viewpoint false religion, which included a false gospel of works that was coupled with an almost endless list of legalistic rules, rituals and regulations that could not provide salvation.

45. One very real irony here is that the assessment that Jesus renders about His contemporaries is the same assessment that they rendered upon Him.  Lk. 7:37-39, 19:7; Jn. 9:16,24

46. Jesus continues to use His favorite expression to refer to Himself (Son of Man), since it was not a known messianic title at that time, and did not have the political overtones that Messiah did.

47. When Jesus speaks about the Son of Man coming in the glory of His Father with the holy angels the reader is not to interpret that in light of later revelation.

48. Since information respecting the rapture had not been revealed as of yet, Jesus’ listeners would have likely viewed this statement in light of the teaching of Daniel.  Dan. 7:13-14

49. Therefore, while the Bema Seat is where the Church Age believer will either receive reward or be denied reward, that is not specifically what is in view in this context.  ICor. 3:13-15; IITim. 2:12

50. This context sees the Son of Man as the One that God enthrones to rule over the earth, which is a scene that is an appropriate contrast between God’s sovereignty and the adulterous and sinful generation that is ashamed of His Son.

51. Although men may be ashamed of Jesus and His words, it is clear that the final manifestation of the Son of Man will be associated with the glory (and thus the approbation) of God the Father.

52. This is the first time that Jesus has made it explicit that the Son of Man has God as His Father, although such teaching was implied in the Old Testament.  Ps. 2:7; Mk. 1:1

53. The final mention of the accompanying holy angels is consistent with how Jesus presents His coming in other contexts.  Matt. 16:27, 24:30-31
54. The presence of the holy angels reminds the reader once again of the angelic involvement in the life of Christ, which began prior to His actual birth (Lk. 1:26-33), was manifested at His birth (Lk. 2:9-14), continued through His early life (Matt. 2:13,19), and was evident throughout His ministry.  Matt. 4:11; Lk. 22:43

55. Angels were present following the resurrection, removing the stone in order to let others see that Jesus had risen from the dead.  Matt. 28:2

56. The Bible makes it plain that these angelic servants of the Most High God will continue to be involved with the eschatological events that relate to His coming Kingdom and its administration.  Rev. 7:1,11, 8:2-3, 10:1, 12:7,14:6-10,15-18, 15:1, 19:17, 20:1

57. The mention of the glory of His Father and the holy angels provides the barest suggestion of the glory that will be involved in the Kingdom of Heaven.

58. It is that glory that the negative unbeliever will forfeit forever, as they will pay the penalty of eternal destruction, having been removed from the glory of the Lord and His power.  IIThess. 1:9

59. The believer that sought to avoid the necessary sacrifice and suffering in time, refusing to take pride in the Lord and His doctrine, will forfeit certain aspects of that glory, and will not enjoy the blessings of Ph2 overcomers.  Rom. 8:17; IPet. 4:13; Rev. 2:7, 22:19

60. While some might find it understandable for people to seek to avoid suffering (even for the Lord), the bottom line here is that Jesus views the refusal to sacrifice on behalf of Him and His Word as a betrayal of the highest order.  
61. Although the glory of the Kingdom is something we do not and cannot presently see, the adjusted believer accepts its reality and patiently awaits its full manifestation.  Rom. 8:18,23-25
62. Therefore, the believer must be willing to eschew the temporal advantages that may be gained by compromising or violating God’s plan, and focus on the vindication that comes to those that do not deny Him.
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